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A

VIEW

OF THE
INTERNAL EVIDENCE

OF THE

CHRISTIAN RELIGION.

OST of the :writers, who. -

have undertalmn; to. grove

the divine origin of. the Chnﬁxa,n'f_ )
Religion, -have had . recourfe - {6, -
arguments drawn from thefe three
heads: the prophecies ftill extant
in the Old Teftament, the mira-
cles recorded in the New, or the

B internal
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internal evidetice arifirtg from that
excellence, and thofe clear marks
of fupernatural iriterpofition, which
are fo confpicdous in the religion
itfelf : 'The two former have been
fufficiently cxplamed and inforced
by the ableft pens; Bat the laft,
which feems to .carry with it the
greateft degree of conviétion, has
never, 1 think, been -confidered

S .thh .that attcntlon, which it de-
S1Eiferves.

*: Tiraean riot here to depreciate

. :.',the- proofs »anﬁng from either pro-
7 ilediés, . br-miracles: they both
have or ought to have theirproper
weight ; prophecies are permanent
miracles, whofe authority is fuf-
ﬁcxently confirmed by ‘their com-
pletion,
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pletion, and are therefore folid
proofs ef the fupernatural -origin
-of a seligion, whefe truth they were
intended to teftify ; fuch are thofe
0 -be found in various parts.of the
foriptures relative to the coming
-of the Mefliah, the deftruétion.of
Jerufalem, and the unmexampled
ftate in which the Jews have ever
fince continued, all fo circumftan-
tially defcriptive of the.events,that
they feem rather hifteries of patft,
than jprediétions of future tranfac-
Yions; .and whaever will ferioufly
confider the wmmeafe diftance of
sine -between . fome of them and
the events which they foretell, the
aniaterrypted chain by which they
are connected for many-thoufand

B2 years,
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‘years, how exaétly they correfpond
‘with thofe-events, and how totally
unapplicable they are to all others
in the ‘hiftory of mankind; I fay,
; ‘whoever confiders thefe circum-
ftances, he will fcarcely be per-
~fuaded to believe, -that they can be
‘the produtions of preceding ar-
'tifice, or pofterior application, or
can entertain the leaft doubt of
‘their being derived from fuperna-

tural infpiration. :

The miracles recorded in the
‘New Teftament to have been per-
formed by Chrift and his Apoftles,
-were certainly convincing proofs
of their divine commiffion to thofe
who faw them; and as they were

feen by fuch numbers, and are as
' well

S
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well attefted, as other hiftorical.
fafts, and above all, as they were
wrought on fo great and fo won-
derful an occafion, they muft ftill
be admitted as evidence of no in-;
confiderable force; but, I think,:
they muft now depend for much of °
their credibility on the truth of
that religion, whofe credibility they
were at firft intended to fupport.’
To prove therefore the truth of the
Chriftian Religion, we fhould be-
gin by thewing the internal marks
of Divinity, which are ftamped
upon it; becaufe on this the cre=
dibility of the prophecies and mi-
racles in a great meafure depends:
for if we have once reafon to be
convinced, that this religion is de«
B3 rived.
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fived from a fapernatural origin;
prophecies and miracles will be-
come fb far from being incredible,
that it will be highly probable,
that a fupernatural revelation
thould be foretold, and inforced
by fupernatural means.

What pure Chriftianity is, diveft-
ed of all its ornaments, appenda-
ges, and corruption, I pretend not
to fay; but what it is not, I will
venture to affirm, which is, that it
is not the offspring of fraud or
fiction : fuch, on a fuperficial view,
{ know it muft appear to every
man of good fenfe, whofe fenfe has
been altogether employed on other
fubjeéts; but if any one will give
himfelf the trouble to examine it

with

, ,
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.with gccuracy and candor, he
yill plainly fec tha.t howevc,r
fraud aqd ﬁ&lon may have grown
up with it, yet it never could
have been grafted on the fame
ftock, nor planted by the fam(:
hand.

To afcertain the true fyftem,and -
genuine dodrines of this religion
after the undt;.cxdcd controvcrﬁcs
of above feventeen centuries, and
to remove all the rubbifh, which
artifice and 1gn6raoge have been
heaping upon it during all that
time, would indeed be an arduous
tafk, which I fhall by no means
undertake; but to fhew, that it
cannot poffibly be derived from
human wifdom, or human im-

B 4 pofture,
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‘pofture, is a work, I think, at-
tended with no great difficulty,
and requiring no extraordinary
abilities, and therefore I fhall at-
tempt that, and that alone, by
ftating, and then explaining the
following plain, and undeniable
propofitions.

“Firft, that there is now extant
a book intitled the New Tefta-
ment.

Secondly, that from this book
may be extralted a fyftem of re-
ligion iatirely new, both with re-
gard to the obje&t and the doc-
trines, 1ot only inﬁhitely fuperio;'
to, but unlike every thing, which
had ever before entered into the
mind of man,

Thirdly,
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Thirdly, that from this book
may likewife be collected a fyftem
of ethicks, in which every moral
precept founded on reafon is car-
ried to a higher degree of purity
and perfection, than in any other
of the wifeft philofophers of pre-
ceding ages; every moral precept
founded on falfe principles is to-
tally omitted, and many new pre-
cepts added peculiarly correfpond-
ing with the new obje& of this
religion.

Laftly, that fuch a fyftem of re-
ligion and' morality could not
poflibly have been the work of any
man, or fet of men; much lefs of
thofe obfcure, ignorant, and il-
literate perfons, who actually did

' difcover,
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difcover, and publifh it to the
world; and that therefore it muft
undoubtedly have been effeGted by
the interpofition of divine pewer,
that is, that it muft derive its
origin from God.

PRO-



[}

PROPOSITION I

V ERY littde need be faid,
to eftablith my firft Propo-
fition, which is fingly this: that
there is now extant a book inti-
tled the New Teftament: that is,
there is a colleftion of writings
diftinguifhed by that denomination,
containing four hiftorical accounts
of the birth, life, a&ions, dif-
courfes and death of an extraordi-
nary perfon named Jefus Chrift,
who was born in the reign of Au-
guftus Ceefar, preached a new reli-
gion throughout the country of
Judeea, and was put to a cruel and
ignominious death in the reign of
Tiberius. Alfo one other hiftorical
account
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account of the travels, tranfa&tions,.
and orations of fome mean and
illiterate men, known by the title
of his apoftles,. whom he commif-
fioned to propagate his religion
after his death; which he foretold
them he muft fuffer in confirma-
tion of its truth. To thefe are
added feveral epiftolary writings,
addrefled by thefe perfons to their
fellow-labourers in this work, or
to the feveral churches or focieties
of chriftians, which they had efta-
blifhed in the feveral cities thtough
which they had paffed.

It would not be difficult to
prove, that thefe books were writ-
ten foon after thofe extraordinary
events, which are the fubjecs of
them; as we find them quoted;

and
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“and referred to by an uninterrupted
fucceffion of writers from thofe
to. the prefent times: nor would it
‘be lefs eafy to thew; that the truth
‘of all thofe events, miracles only
-excepted, can no more be reafon-
-ably queftioned, than the truth of
-any other fa&s recorded in any
‘hiftory whatever: as there canbe
mno more reafon to doubt, that
there exifted fuch a perfon as Jefus
‘Chrift, fpeaking, acting, and fuf-
fering in fuch a manner as is there
defcribed, than that there were
fuch ‘men as Tiberius, ‘Herod, or
‘Pontius Pilate, his cotemporaries,
or to fufpe, that Peter, Paul,
and James were not the authors of

thofe epittles, to which their names
are
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are -affixed, than .thet Cicaro and
Pliny did net write thafe 'which
dre -aforibed to them. It might
sifo be made appear, that thefe
beoks thaving been wrote by va-
rious petfens at -differenit times,
and in diftant places, could not
poflibly have been the work of a
fihgle impoftor, nor of a fraudu-
dent combination, being all ftamp--
ed with the {ame marks of an uni-
form originality in their veryframe
end cempofitien.

But all thefe ciroumftamces I
4hall pafs over unobfarved, -as they
do not fall in with .the coutle of
my argument, mor -ave mecaflary
Yor the fupport .of it. Whether
thefe books wese ‘wiote by the

"authors
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mhithors whofe names are prefixed
0 them, whether they have been
enlarged, diminithed, or any way
‘eomrupted by 'the artifice or igmo-
‘wanice:of tranflators, or tranfcribers;
whether in the hiftorical parts the
wiiters were inftraQed by a per- .
‘petiral, a partial, or by any itfpi-
fation 4t all; whether in the ‘re-
ligiows -and imor4l ‘parts, they fe-
ceived their do&rines from a divine
influence, or from the inftruétions
and converfation of their mafter;
whether in their fa&ts or fenti-
ments there is always the moft
exalt agreement, or whether in
both they fometimes differ from
each other; whether they are in
any cafe miftaken, or always in-
6 fallible ;
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fallible; or ever pretended to be
{o, I fhall not here difpute: let the
‘Deift avail himfelf of all thefe
doubts and difficulties, and decide
them in conformity to his own
opinions, I fhall not contend, be-
caufe they affe® not my argu-
ment: all that I affert is a plain
fa&, which cannot be denied, that
fuch writings do now exift.

PRO-
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PROPOSITION IIL

Y fecond propofition is not
quite fo fimple, but, I think,

not lefs undeniable than the former,
and is this: that from this book
may be extratted a fyftem of re-
ligion intirely new, both with re-
gard to the objeét, and the doc-
trines, not only infinitely fuperior
to, but totally unlike every thing,
which had ever before entered into
the mind of man: I fay extracted,
becaufe all the doltrines of this
religion having been delivered at
various times, and on vdrious oc-
cafions, and here only hiftorically
recorded, no uniform or regular
C fyftem
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fyftem of theology is here to be
found ; and better perhaps it had
been, if lefs labour had been em-
ployed by the learned, to bend
and twift thefe divine materials
into the polifhed forms of human
fyftemns, to which they never will
fubmit, and for which they were
never. intended by their great au-
thor. Why he chofe not to leave
any fuch behind him we know
mot, but it might poffibly be, be-
caufe he knew, that the imper-
fe&®ion of man was incapable of
~ receiving fuch a fyftem, and that
we are more properly, and more
fafely conducted by the diftant,
and fcattered rays, than by the too
powerful funfhine of divine illu-
‘ mination:

~
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mination: « I I have told you
< earthly things,” fays he, “and ye
¢ believe not, how fhall ye be-
« lieve, if I tell you of heavenly
< things*?” that is, if my inftruc-
tions concerning yoyr behaviour
in the prefent asrelanve to a fu-
ture life, are fo dxfﬁc\ﬂt to be un-
derftood, that you! can fearcely
believe me, how iha.li you believe,
if 1 endeavoured to expla.m to you
the nature of celeftial Beings, the
defigns of Providence, and the
myfteries of his difpenfations ; fub-
je&s which you have neither ideas

to comprehend, nor language to
exprefs?

% John iii. 12

Ca2 Firl
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+ Firft then, the obje& of this re~
ligion is intirely new, and is this,
to prepare s by a ftate of pro-
bation for the kingdom of heaven.
This is every where profefled by
Chrift and his apoftles to be the
chief end of the chriftian’s life; the
crown for which he is to contend,
the goal to which he is to run, the
harveft which is to pay him for all
his labors: Yet previous to their
preaching no fuch prize was ever
hung out to mankind, nor any
means prefcribed for the attain-
ment of it.
¢ It is indeed true, that fome of
the philofophers of antiquity en-
tertained notions of a future ftate,
but mixed with much doubt and
mcer-
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uncertainty : their legiflators alfo
-endeavoured ' to infufe  into the
minds of the people a-belief of
rewards and punithments after
death; but by this they only. in-,
tended to give a fanétion to their
laws, and to enforce the pratice of
wvirtue for the benefit of mankind
in the prefent life : this alone feems
to have been their end, and a me-
ritorious end it was; but Chrifti-
anity not only operates more effec-
tually to this end, but has a noblet
defign in view, which is by a pros
per education here to render us fit
:members of a celeftial fociety here-
after. In all former religions the
good of the prefent life was the
firft objeét; in the Chriftian it is

Ca3 but
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but the fecond ; in thofe, men were

incited to promote that good by .

the hopes of a future reward; in

this, the pradtice of virtue is in-

Jjoined in order to qualify them for
that reward. There is great dif-

ference, I apprehend, in thefe two

plans, that is in adhering to Virtue

from its prefent utility in expecta-

tion of future happinefs, and living

in fuch a manner as to qualify us

for the acceptance, and enjoyment

- of that happinefs ; and the conduct
-and difpofitions of thofe, who att
on thefe different principles, muft

be no lefs different : on the firft the

conftant pratice of juftice, tem~

perance, and fobriety, will be fuf- -

ficient; but on the latter, we muft

add



. [asd

add to thefe an habitual piety,
faith, refignation, and contempt of
the world: the firft may make
us very good citizens, but will
never produce a tolerable chriftian,
Hence it is that Chriftianity infifts
more ftrongly, than any preceding
inftitution reiigious or moral, on
purity of heart and a benevolent
. difpofition ; becaufe thefe are abfo-
lutely neceffary to its great end; but
in thefe whofe recommendations
of virtue regard the prefent life
only, and whofe promifed rewards
in another were low and fenfual,
no preparatory qualificatians were
requifite to-enable men to pradtife
the one, or to enjoy the other: -and
sherefore we fee this objet is pe-

€ 4 culiar
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culiar to this religion; and with it
‘was intirely new.
* But although this obje&, and
the principle on which it is found-
ed were new, and perhaps undif-
coverable by reafon, yet when dif-
covered, they are fo confonant 't
it, that we cannot but readily
affent to them. For the truth of
this principle, that the prefent life
is a ftate of probation, and edu-
cation to prepare us for another,
is confirmed by every thing which
we fee around us: It is the only
key which can open to us the de-
figns of Providence in the ceco-
nomy -of human affairs, the only
¢lue, which can guide us through
that pathlefs wildernefs, -and the

' only
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only plan on which this world
could poflibly have been formed,
or on which the hiftory of it can
be ‘comprehended or explained.
It could never have been formed
on a plan of happinefs : becaufe ig
is every where overfpread with in-
numerable miferies; nor of mifery;
becaufe it is interfperfed with many
enjoyments: it could not have
been conftituted for a fcene of
wifdom and virtue, becaufe the
hiftory of mankind is little more
than a detail of their follies, and
wickednefs : nor of vice, becaufe
that is no plan at all, being de-
ftru&ive of all exiftence, and con-
{fequently of its own: But on this
fyftem all that we here meet with,
» may
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may be eafily accounted for; for
this mixture of happinefs and mi-
fery, of virtue and vice, neceflarily
refults from a ftate of probation
and education; as probation im-
plies trials, fufferings, and a capa~
city of offending, and education a
propriety of chaftifement for thofe

offences.
In the next place the doétrines
" of this religion are equally new
with the object; and contain ideas
of God, and of man, of the pre-
fent, and of a future life; and of
the relations which all thefe bear
to each other totally unheard of,
and quite diffimiar frem any
which had ever been thought on,
previous to its publication. No
~other
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ether ever drew fo juft a portrait
of the worthleflnefs of this world,
and all its purfuits, nor exhibited
fuch diftiné&t, lively and exqﬁiﬁtc
pictures of the joys of another;
of the refurre@ion of the dead, the
laft judgment, and the triumphs
of the righteous in that tremend-
ous day, * when this corruptible
fhall put on incorruption, and
¢ this mortal fhall put on immor-
 tality *.” No other has ever
veprefented the fupreme Being
in the charatter of three perfons
united in one God . No other

has

* 1 Cor. xv. 53¢
4+ That there f{ubfifts fome fuch union
in the divine nature, the whole tenour of
the New Teftament feems to exprefs, and
it



[ 28]
has attempted ,to reconcile thofe
feeming contradi¢tory but both
true propofitions, the contingency
of future events, and the fore-
knowledge of God, or the free
will of the creature with the over-
ruling grace of the Creator. No
other has fo fully declared the
neceflity of wickednefs and pu-
nifthment, yet fo effectually - in-
ftrucked individuals to - refift the
one, and to efeape the other: no
other has ever pretended to give
it was fo underflood in the earlicft ages:
but whether thi‘s._ ynion does, or does not
imply equality, or whether it fubfifts in
general, or only in particular circumftances,
we are not informed, and therefore on

thefe queftions it is not only unneceffary,
but improper for us to decide,

any
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any account of the depravity of
man, or to point out any remedy
for it: no other has ventured to
declare the unpardonable nature of
fin without the influence of a me-
diatorial interpofition, and a vi-
carious atonement from the fuf-
ferings of a fuperior Being *.
‘Whether thefe wonderful doétrines

# That Chrift fuffered and died as an
atonement for the fins of mankind, is a
dottrine fo conftantly and fo ftrongly en
forced through every part of the New Tef-
tament, that whoever will ferioufly perufe
thofe writings, and deny that it is there,
may, with as much reafon and truth, after
reading the works of Thucydides and
Livy, affert, that in them no mention is
made of any fa&s relative to the hiftories
of Greece and Rome.

arc
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are worthy of our belief muft de-
pend on the opinion, which we
entertain of the authority of thofe,
who publifhed them to the world ;
but certain it is, that they are all
fo far removed from every tra&t of
the human imagination, that it
feems equally impofiible, that they
thould ever have been derived from
the knowledge, or the artifice of
man.
~ Some indeed there are, who, by
perverting the eftablithed fignifi-
cation of words, (which they call
explaining) have ventured to ex-
punge all thefe do&rines out of the
{criptures, for no other reafon than
that they are not able to compre-
bhend them; and argue thus:—

{e) The
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The fcriptures are the word of
God; in his word no propofitions
contraditory to reafon can have
a place; thefe propofitions are con-
tradiCtory to reafon, and there-
fore they are not there: But if thefe
‘bold aflertors would claim any re-
gard, they fhould reverfe their ar-
gument, and {ay,—Thefe doctrines
make a part, and a material part of
the fcriptures, they are contradic-
tory to reafon; no propofitions con~
tradiCory to reafon can be a part
. of the word of God, and therefore
neither the fcriptures, nor the pre-
tended revelation contained in
them, can be derived from him:
This would be an argument wor-
thy of rational and candid Deifts,

' and
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and demand a refpe@ful atten-
tion; but when men pretend to dif-
prove fats by reafoning, they have
no right to expect an anfwer.

And here I cannot omit obferv-
ing, that the perfonal charaéter of
the author of this religion is no
lefs new, and extraordinary, than
the religion itfelf, who ¢ fpake as
 never man fpake *,” and lived as
never man lived : in proof of
this, I do not mean to alledge,
that he was born of a virgin, that
he fafted forty days, that he per-
formed a variety of miracles, and
after being buried three days, that
he arofe from the dead; becaufe
thefe accounts will have but little

. * Johnvii. 46, . .
‘ effect
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effe@ on the minds of unbelievers,
who, if they believe ot the reli-
gion, will give no credit to the re-
lation of thefe facts; but T will
prove it from facts, which cannot
be difputed ; for inftance, he is the
only founder of a religion in the
hiftory of mankind, which is to-
tally unconnected with all human
policy and government, and there-
fore totally unconducive to any
worldly purpofe ~ whatever :  all
others, Mahomet, Numa, and even
'Mofes himfelf, blended their reli-
gious inftitutions with their civil,
and by them obtained dominion
over their refpective people; but
Clwift neither aimed at, nor would
accept of any fuck pdwer; he re-

c D jected
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je&ed every objet, which all other,
men purfue, and made choice of.
all thofe which others fly from,
and are afraid of : he refufed pow-
er, riches, honours, and pleafure,
and courted poverty, ignominy,
tortures, and death. Many have
been the enthufiafts, and impof-.
tors, who have endeavoured to im-
pofe on the world pretended reve-
lations, and fome of them from
pride, obftinacy, or principle, have
gone fo far, as to lay down their
lives, rather than retract; but I
defy hiftory to fhew one, who ever
made his own fufferings and death
a neceflary part of his original
plan, and effential to his miffion;
this Chrift atually did, he forefaw,

foretold,



[357

foretald, declared, their neceflity,
and voluntarily endured them. If
we ferioufly contemnplate the divine
leflons, the perfect preeepts, the
beautiful difcourfes, and the con--
fiftent condult of this wenderful.
perfon, we camnot poffibly ima-
gine, that he could have been ei--
ther an- idiot or a madman; and:
yet, if he was not what he pre-
tended to be, he can be confidered-
in ne other light; and even under
this charalter he would deferve:
feme attention, becaufe of fo fu-
bifme and rational am infanity
there is. no other inftance in the
hiftory of mankind. \

. If any one can doubt of the fu-
pertor excellence of this religion:

l\) 2 above:
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above all which preceded it, let
him but perufe with attention thofe
unparalleled writings in which
it is tranfmitted to the prefent
times, and compare them with the
moft celebrated produétions of the
pagan world ; and if he is not fen-
fible of their fuperior beauty, fim-
plicity, and originality, I will ven-
ture to pronounce, that he is as
deficient in Tafte as in Faith, and
that he is as bad a Critic as a
Chriftian: for in what fchool .of
ancient philofophy can he find a
leflon of morality fo perfe&t as
Chrift’s fermon on the mount?
From which of them can he colle&t
an addrefs to the Deity fo concife,
and yet fo comprehenfive, fo ex-

preflive

~
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preflive of all that we want, and all
that we could deprecate, as that
thort prayer, which he formed for,
and recommended to his difciples ?
From the works of what fage of an-
tiquity can he produce fo pathetic
a recommendation of benevolence
to the diftreffed, and enforced by
fuch affurances of a reward, as in
thofe words of Chrift? ¢« Come, ye
< blefled of my Father! inherit the
« kingdom prepared for you from
¢ the foundation of the world:
“for I was an hungred, and ye
“ gave me meat; I was thirfty,
“and ye gave me drink; I was 2
¢ ftranger, and ye took me in; I
¢ was naked, and ye clothed me;
«] was fick, and ye vifited me ;

D3 «“ 1 was
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'] was in prifon, and ye came un-
“ ¢o me. Then fhall the nighteous
“ an{wer him, faying ;—Lord, when
¢ {faw we thee an hungred, and fed
“ thee, or thirfty, and gave thee
< drink ? when faw we thee a ftran-
¢ ger, and took thee in, or naked,
“ and clothed thee? or when faw
«¢ we thee fick and in prifon, and
“¢ came unto thee? Then fhall I
“ anfwer and fay unto them ;—
“ Verily T fay unto you, inafmuch
“as you have donme it to the leaft
. “ of thefe my brethren, ye have
“ done it unto me*.” Where is
there fo juft, and fo elegant a re-
proof of eagernefs and anxiety in

* Matt. xxv. 34.

worldly

A
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worldly purfuits, clofed with fo
-forctble an exhortaticn to confi-
“dence in the goodnefs of our Cre-
«ator, as in thefe words?—* Be-
« hold the fowls of the air; for
¢ they fow not, nmeither do they
¢ reap,. nor gather into barns, yet
¢ your heavenly Father feedeth
< them. Are ye not much better
¢ than they? Confider the lillies
- ¢ of the field, how they grow ; they
.“toil not, meither do they {pin;
- and yet 1 fay unto you, that even
¢ Splomon in all his glory was not
- ¢ arrayed like one of thefe : where-
- ¢ fore, if God fo clothe the grafs
< of the field, which to-day is, and
¢ to-morrow is caft into the oven,
“ fhall he not.much more clothe

D 4 “you?
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“you? O ye of little faith*!” By
which of -their moft celebrated
poets are the joys referved for the
righteous in a future ftate, fo fu-
blimely defcribed, as by this fhort
declaration, that they are fuperior
to all defcription? ¢ Eye hath not
¢ feen, nor ear heard, neither have
« entered into the heart of man, the
¢ things, which God hath prepared
« for them that love him +.” Where
amidft the dark clouds of pagan
philofophy can he thew us fuch a
clear profpeét of a future ftate, the
immortality of the foul, the refur-
rection of the dead, and the gene-
ral judgment, as in St. Paul’s firft
epiftle to the Corinthians? Or
* Matt, vi. 26. 28, +1 Cor. ii. 9.
from
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from whence can he produce
fuch cogent exhortations to the
praltice of every virtue, fuch ardent
incitements to piety and devotion,
and fuch affiftances to attain them,
as thofe which are to be met with
throughout every page of thefe
inimitable writings? To quote all
the paflages in them relative to
thefe fubje&s, would be almoft to
tranfcribe the whole; it is fuffi-
cient to obferve, that they are
every where ftamped -with fuch ap-
parent marks of fupernatural af-.
fitance, as render them indif-
putably fuperior to, and totally
unlike all human compofitions
whatever; and this fuperiority and
diffimilarity is ftill more ftrongly
marked
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wnarked by one remarkable cit-
cumftance peculiar to themfelves,
-which is, that whilft the moral
‘parts, being of the moft general
afe, are intelligible to the meanet:
«capacities, the learned and inqui-
{itive throughout all ages, perpe-
tually find in. them inexhauftible
«lifcoveries, concerning the nature,
attributes, and difpenfations of
Providence.

To fay the truth, before the ap-
pearance of  Chriftianity there ex-
ifted nothing like religion on the
face of the earth; the Jewifh only
excepted: all other nations were
ammerfed in the groffeft idolatry,
which had little or no conneétion
with morality, except to corrupt it

*.by
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by the infamous examples of their
‘imaginary deities: they all wor-
¥hipped a2 muldplicity of gods
:and demons, whofe favour they
courted by imptous, cbicene, and
ridiculous  ceremonies, and whoie
- ‘anger they endeavoured to appeafe
‘by the moft abominable crueltes.
In the politeft ages of the politeft
mations in the world, at a time
-when Greece and Rome had car-
gied the arts of oratory, poetry,
diftory, archite@ture and fculpture
to the higheft perfeftion, and made
no inconfiderable advances in thofe
«of mathematics, natural, and even
aoral philofophy, in religious
&nowledge they had made nome at
all; a ﬂ:mno prefumption, that the

nobleft



[ 44 ]

nobleft efforts of the mind of man
unaflifted by revelation were un-
equal to the tafk. Some few in-
deed of their philofophers were
wife enough to reje&t thefe general
abfurdities, and dared to attempt
a loftier flight : Plato introduced
many fublime ideas of nature, and
its firft caufe, and of the immor-
tality of the foul, which being
above his own and all human dif-
covery, he probably acquired from
the books of Mofes or the conver-
fation of fome Jewifh ' rabbies,
which he might have met with in
Egypt, -where he refided, and
ftudied for feveral years: from him
Ariftotle, and from both Cicero
and fome few others drew moft

o amazing
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amazing ftores of philofophical
fcience, and carried their refearches
into divine truths as far as human
genius alone could penetrate. But
thefe were bright conftellations,
which appeared fingly in feveral
centuries, and even thefe with all
this knowledge were very deficient
in true theology. From the vifible
works of the Creation they traced.
the being and principal attributes
of the Creator ; but the relation
which his being and attributes
bear to man they little underftood ;
of piety and devotion they had
fcarce . any fenfe, nor could they
form any mode of worfhip worthy
of the purity and perfeion of the
divine nature : they occafionally-

flung
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flung out many eclegant enco~
miums on the native beauty, and’
excellence of virtue: but they
founded it net on the commands.
of Ged, mer conneted it with a
holy life, ner hung out the hap-
pinefs of heaven as its reward, or:
its objet. They fometimes talked:
of virtue carrying men to heaven,.
and placing them  amongft the
gods; but by this virtue they meant
only the inventien of arts, or feats.
of arms: for with them heaven
was open only to legiflators, anct’
conquerors, the civilizers, or de-
firoyers of mankind. This was
then the fummit of religion in the
moft polithed nations in the warld,.
and even this was confined to a

6 . few
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few philofophers, prodigies of ge--

nius and literature, who were little
attended to, and lefs underftood by
the generality of mankind in their.
own countries ; whilft all the reft
were involved in one common
cloud of ignorance and fuperfti-
tion.

At this time Chrxﬂ:lamty broke
forth from the eaft like a rifing
fun, and dlfpelled this univerfal
darknefs, which obfcured every
part of the globe, and even at this
day prevails in all thofe remoter
regions, to which its falutary in-.
fluence has not as yet extended..
From all thofe which it has reach-.
ed, it has, notwithftanding its cor-.
ruptions, banifhed all thofe enor-

mities,
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mities, and introduced a more
rational  devotion, and purer
morals : It has taught men the
unity, and attributes of the fu-
preme Being, the remiffion of
fins, the refurreftion of the dead,
life everlafting, and -the king-
dom of heaven; do&rines as in-
conceivable to the wifeft of man-
kind antecedent to its appearance,
as the Newtonian fyftem is at this
day to the moft ignorant tribes of
favages in the wilds of America;
doétrines, which human reafon
never could have difcovered, but
which when difcovered, coincide
with, and are confirmed by it; and
which, though beyond the reach

of all the learning and penetration
of
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of Plato, Ariftotle, and Cicero,
are now ¢learly laid open to the
eye of every peafant and mechanic
with the Rible in his hand. Thefe
are 3ll plain fa&s tqo glaring to be
contradicted, and .thercfo'rg, ‘what-
ever we may think of the au-
thority of thefe books, the rela-
tions which they contain, or the
infpiration of their authors, of
thefe faéts no man, who has eyes to
read, or ears to hear, can entertain
a doubt; becaufe there are th§
books, and in them is this religion.

E PR O-
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PROPOSITION IIL

M Y third propofition is thiss
that from this book called
the New Teftament, may be col-
le@ted a fyftem of ethics, in which
every moral precept founded on
reafon is carried to a higher degree
of purity and perfe&tion, than in
any other of the antient philofo-
phers of preceding ages; every
moral precept founded on falfe
principles is entirely omitted, and
many new precepts added, pecu-
liarly correfponding with the new
object of this religion.
By moral precepts founded on
reafon, I mean all thofe, which en-
force

—~
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force the practice of fuch duties as:

reafon informs us muft improve:

our natures, and conduce to the:
happinefs of mankind: fuch are
piety to God, benevolence to men,
Juftice, charity, temperance, and fo-
briety, with all thofe, which pro-
hibit the commiffion of the con-
trary vices, all which debafe our
natures, and, by mutual injuries,
introduce univerfal diforder, and
confequently univerfal milery. By
precepts founded -on' falfe princi-
ples, I mean thofe which recom-
mend fictitious virtues produtive
of none of thefe falutary effsits,
and therefore, however celebrated
and admired, are in faét no virtues

E2 at
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at all; fuch are valour, patriotifim,
and friendfhip.

‘That virtues of the firft kind
are carried to a higher degree of
purity and perfetion by the chrif-
tian religion than by any other,
it is here unneceffary to prove, be-
caufe this is a truth, which has been
fo frequently demonftrated by her
friends, and never once denied by
the moft determined of her adver-
faries; but it will be proper to -
fhew,_that thofe of the latter fort
are moft judicioufly omitted; be-
" caufe they have really no intrinfic
merit in them, and are totally in-
compatible with the genius and
fpirit of this inftitution. o
4 Valour,
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" Walour, for inftance, or attive
~courage, is for the moft part con-
fitutional, and therefore can have
‘no more claim to moral merit,
-than' wit, beauty, health, ftrength,
‘or any other endowment of the
mind or body; and fo far is it
from producing any falutary cffects
by introducing peace, -order, or
happinefs into fociety, that it is the
~wfual perpetrater of all the vio-
Jences, which from retaliated in-
“aries @iftract the world with bleod-
thed and -devaftation. - It is the
-engine by wiich the ftrong are
enabled to plunder the weak, the
proud to trample upon the humble,
and the :guMry to-epprefs the inno-
cont; @t is the chief inftrument

E 3 which
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which Ambition employs in her un-
juft purfuits of wealth and power,
and is therefore fo much extolled
by her votaries : it was indeed con-
genial with the religion of pagans,
whofe gods were for the moft part
made out of deceafed heroes, ex-
alted to heaven as a reward for
the mifchiefs which they had per-
petrated upon earth, and therefore
with them this was the firft of vir-
tues, and had even engroffed that
denomination to itfelf; but what-
ever merit it may have affumed
among pagans, with chriftians it can
pretend to none, and few or none
are the occafions in which they are
permitted to exert it: they are fo
far from being allowed to infli&

cvil,
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evil, that they are forbid even to
refift it ; they are fo far from being
encouraged to revenge injuries, that
one of their firft duties is to for-
give them; fo far from being in-
cited to deftroy their enemies, that
they are commanded to love them,
and to ferve them to the utmoft
of their power. If chriftian na-
tions therefore were nations of
chriftians, all war would be im-
poflible and unknown amongft
them, and valour could be neither
of ufe or eftimation, and there-
fore could never have a place in
the catalogue of chriftian virtues,
being irreconcileable with all its
precepts.. I-obje& not to the praife
and honours beftowed on the

E 4 valiant,
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valiant, they aré the leat tributt
which cin be paid thém by thofe
who enjoy fafety and affluence by
the intefventiofi of their danger$
and fufferings ; I affert only that
altive courage can never Be 4
chriftian virtue, becaufe a chriftian
can have nothitig to do with it.
Baffive courage is indeed fréquent- »
ly, and propeily inculcired by this
meek and fuffering réligion, under
the titles of patiedce and refigna-
tion: a real and fubftantial virtué
this, and a dire@ coitraft to the
former; for paffive courage arifes
from the nobleft d‘i!'poﬁnons of the
foman mird, from a contempt of
misfértunes, pain, and death, and
a confidenice in the prote@ion of
the
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the Almighty; a&ive from the
meaneft: from paffion, vanity, and
felf - dependence : paflive courage
is derived frotn a zeal for truvh,
and a perfeverance in duty; a&ive
4s the offsprimg of pride and re-
‘venge, and the parent of cruelty
and injuftice: in fhort paflive cou-
rage is the refolution of a philofo-
‘plter, active the ferocity of a favage.
‘Wor is this more incompatible with
the precepts, than with the obje&
of ‘this' réligien, which is the
attatnrent of the kmgdom ‘of
heaven ; for walowr i3 not that
fort of violence, by which that
*kingdom is to be taken; mor are
‘the turbulent fpirits of heroes and
»conquerors admiffible mto thofe

regions
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regions.of peace,.fubordination, and
sranquillity.

Patriotifm alfo, that celcbrated
virtue fo much praétifed in ancient,
and fo: much profeffed in modern.
times, that virtue, which fo long
preferved the liberties of Greece, and
exalted Rome to the empire of the
world: this celebrated virtue, I fay,
muft alfo be excluded; becaufe it
* not only falls fhort of, but direétly
counteralts, the extenfive Benevo-
lence of this religion. A chriftian is
of no country, he is a citizen of the
‘world ; and - his neighbours and
countrymen are the . inhabitants of
the remoteft regions, whenever
their diftrefles demand his friendly
-affiftance : Chriftianity commands

us



[59]

us to love all mankind, Patriotifin
to opprefs all other countries to
advance the imaginary profperity
of our own: Chriftianity enjoins
us to imitate the univerfal bene-
volence of our Creator, who pours
forth his bleflings on every nation
upon earth ; Patriotifir to copy the
mean partiality of an Englith pa-
rith officer, who thinks injuftice
and cruelty meritorious, whenever
they promote the interefts of
his own inconfiderable village.
This has ever been a favourite
virtue with mankind, becaufe it
conceals felf-intereft under the mafk
of public fpirit, not only from
others, but even from themfelves,
and gives a licence to inflit

wrongs
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witonigs and ihjuries hot ornly with
impunicy, but with applaufe; but
it is fo diametrically oppofite to
the great chara®eriftic of this in-
ftitution, that it never could have
‘been admitred iato the Mt of chri-
ftian virtues.

Friendthip likewife, although
“more comgenial to the principtes of
Chriftianity arifing from more ten-
-der and amiable difpofitions, could
“mever gain admittance among® her
‘benevolent precepts for the fame
reafon ; becaufe it is too narrow and

confined, and appropriates that be-
#evolence 'to ia fingle obyect, which
is here commanded to be extended
over all: Where friendfhips arife
fiora fimilarity. of fentiments, and

difin-
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difinterefled affections, -they are
advantagequs, agreeable, and inno-
cent, but have little pretenfions to
merit; for jt is juftly obferved,
"¢ If ye lave them, which lgve you,.
“ what thanks have ye? for fin-
“ ners alfo love thofe, that love
« them*.” But if they are form-
¢d from alliances in parties, fac-
tions, and interefts, or from a parti-
cipation of vices, the ufyal parents
of what are called friendfhips a-
mong mankind, they are then both
mifchievous and eriminal, and con-
fequently forbidden, but in their
utmoft puyrity deferve no recom-
.mcildation from this religion.

?_ L:uk; vi.. 3%,

To
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" To the judicious omiffion of
thefe falfe virtues we may add that
remarkable filence, which the
Chriftian Legiflator every where
preferves on fubjects efteemed by
all others of the higheft impor-
* tance, civil government, national
: policy, and the rights of war and

peace; of thefe he has not taken

the leaft notice, probably for this
plain reafon, becaufe it would have
been impofiible to have formed
any explicit regulations concerning
them, which muft pot have been
inconfiftent with the purity of his
religion, or with the pra&ical ob-
fervance of fuch imperfe&t creatures
as men ruling over, and contend-
ing with each other: For inftance,

had,
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“had he abfolutely forbid all refift-
ance to the reigning powers, he had
conftituted a plan of defpotifm,
and made men flaves; had he al-
lowed it, he muft have authorifed
difobedience and made them re-
bels: had he in diret terms pro-
hibited all war, he muft have left
his followers for ever an eafy prey
to every infidel invader; had he
permitted it, he mmuft have licenfed
all that rapine and murder, with
which it is unavoidably attended.

Let us now examine what are
thofe new precepts in this religion
peculiarly correfponding with the
new objet of it, that is preparing
us for the kingdom of heaven: Of
shefe the chief are poornefs of fpi-

: ity
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1if, forgivenefs of injurics, and cha+
rity to all men; to thefe we may
add repentance, faith, felf-abafe~"
ment, apd 3 detachment from the
world, all maral duties peculiar
to this religion, gnd abfolutely
neceflapy to the aptainment of itg
end.

¢ Blefled are the poor in fpirit ;
* for theirs is the kingdom of hea-
“ven*:” By wnich poornefs of
l, fpiric is to be underftood a difpofi-
tion of mind, meek, humble, fub-
miflive to pawer, void of ambition,
patient of jnjuries, and free from
8l refentment: This was fo new,
and {o oppofite to the ideas of all.
Pagan moralifts, that they thought

* Mats,v. 3. .
3 this
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this temper of mind a criminal
and contemptible meannefs, which
muft induce men to facrifice the
glory of their country, and their
own honour, to a fthameful pufil-
lanimity ; and fuch it appears to
almoft all who are called Chriftians
even at this day,  who not only re-
je& it in pratice, - but difavow
it in principle, notwithftanding
* this explicit declaration of their
| Mafter. We fec "them reveng-
‘ *ing the fmalleft affronts. by pre-
meditated murder; as individu-
als, on principles of honour; and,
" in their national capacities, de-
. ftroying each other with fire and
- fword, for the low confiderations of
- commercial interefts, the balance

F of
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of rivdl pawers, or the enibition of
princes: We fee them with ‘their
faft breath animating cach other to
a favage revenge, and, in the ago-
nies of death, plunging with feeble
arms their daggers into the hearts
of their opponents: and, what 15 ftill
worfe, we hear all-thefe barbarifms
celebrated by -hiftorians, flattered
by poets, applauded in theatres,
approved in fenates, and even fanc-
tified in pulpits. But uvniverfal
prattice cannot alter the nature of
things, nor univerfal error change
the nature of truth: Pride was not
made for man, but humility, meek-
nefs, and refignation, that is poor-
nefs of fpirit, was made for man,
and properly belongs to his depen-

dent
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Aetit wnd precarious fituatidn ; and
ds the only difpofition of mind,
which can enable him td enjoy eafe
and ¢ qmet hee, and hépprncfs here-
after : Yet was this important pre-
‘cept in‘tir'ely unknown until it was
promulgated by him, who faid,
¢ Suffer little children to come
“¢ unto me, and forbid them'not;
« for of fuch is the kingdom of
“ heaven: Verily I fay unto you,
¢ whoever fhall not receive the
“¢¢ kingdom of God as a little child,
¢ he fhall not enter therein*.”

~ Another precept, equally new
.and no lefs excellent, is forgive-
-nefs of injuries: “ Ye have heard,”
days Chrit to his difciples,

* Matt. x. 14.
. Fa2 “ Thou
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¢¢ Thou fhalt love thy neighbour,
“ and hate thine enemy; but I
‘ fay unto you, love your enemies ;
¢ blefs them that curfe you, do
¢ good to them that hate you,
“ and pray for them which de-
¢ fpitefully ufe you, and perfecute
“ yout.” This was a leffon fo
new, and fo utterly unknown, ’till
-taught by his dottrines, and en-
forced by his example, that the
wifeft moralifts of the wifeft na-
tions and ages reprefented the
defire of revenge as a mark of a
noble mind, and the accomplith-
ment of it as one of the chief
felicities attendant on a fortunate
man, But how much more mag-

+ Matt. v. 43. .
' nanimous,
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nanimous, how much more bene-
ficial to mankind, is forgivenefs!
it is more magnanimous, becaufe
every generous and exalted dif-
pofition of the human mind is re-
quifite to the praétice of it: for
thefe alone can enable us to bear
the wrongs and infults of wicked-
nefs and folly with patience, and
to look down on the perpetrators
of them with pity, rather than in-
dignation; thefe alone can teach
us, that fuch are but a part .of
thofe fufferings allotted to wus in
this ftate of probation, and to
know, that to overcome evil with
good, is the moft glorious of all
vicories: it is the moft beneficial,
becaufe this amiable conduét alone

F3 can
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can put an end to an eternal fuc
ceflion of injuries and retaliations;
for every retaliation. becomes a
new injury, and requires another
a& of revenge for fatisfattion.
But wopuld we obferve this falu-
tary precept, to love our enemies,
and to do good to thofe who de-
fpitefully ufe wus, this obftinate
benevolence would at laft conquer
the moft inveterate hearts, and we
fhould have no enemies to forgive.
How much more exalted a cha-

- ra&er therefore is a Chriftian mar-

tyr, fuffering with refignation, and
praying for the guilty, than that

_of a Pagan hero, breathing re-

venge, and deftroying the inno--
cent.! Yet noble, and ufeful as
this
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this virtue is, before the ap-
pearance of this religion it was
not only unpradifed, but decried
in principle: as meun and: ig- .
nominious, thouglt {@. obvious 2
remedy: for mof of the miferies
of this lift, and. fo neceflarp 2
qualification- forr the happinefs. of
another. ‘ _
A third: precept,. firfe neticed
and’ firft injoined: by this -infhito-
tion, is charity. to all: memw. Wiat
this: is, we may beft learn from
this admirable defeription,. painted
in the folowing words;: < Chasity
« fuffereth long;, and: is¢ kind;
« charityr emvieth. not;. charity
* vaunteth not. itfelfs .is mot:poffed
% up; doth et behave itfelf un-
F 4 « feemly s
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¢ feemly; feeketh not her own;
“ is not eafily provoked ; thinketh
“ no evil; rejoiceth not in imi-
“ quity, but rejoiceth in truths
¢ feareth all things; believeth all
« things; hopeth all things; en-
¢ dureth all things*.” Here we
have an accurate delineation of this
bright conftellation of all virtues,
which -confifts not, as many ima-
gine, in the bBuilding of monafte-
* ries, endowment of hofpitals, or
the diftribution of alms, but in
fuch an amiable difpofition of
mind, as exercifes itfelf every hour
in a@s of kindnefs, patience,
complacency, and benevolence to
all around us, and which alone is

¢ 3 Cor. ﬂiio‘n

able
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able to promote happinefs in the
prefent life, or render us capable of
receiving it in another: and yet
this is totally new, ‘and fo it is de-.
clared to be by the author of it;
“ A new commandment I give un-
“ to you, that ye love one ano-
¢ ther; as I have loved you, that
¢ ye love one} another; by this
¢ fhall all men know, that ye are
< my difciples, if ye have love one
¢ to another*.” This benevolent
difpofition is made the great cha-
racteriftic of a chriftian, the teft
of his obedience, .and the mark by
which he is to be diftinguithed.
This love for each other is that
<harity juft now defcribed, and

| ® Johnaxiil 34
con-
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contains all' thofe qualities,. which -
ate - there attributed- to- it; hu-
mility, patience, mecknefs, and:
beneficence :: witheut which we
muft live: in perpetusl difeord,
and' confequently: cannot pay: obe=
dience to this comnrandment by
loving one anethen; a command~
ment fo fublime, {a: rational, ané
fo beneficial,. fo wifelp calaulated
to- corret the depravity, diminifh
"the wickednefs, and abate the mi=
feries of human nature, that, did
we univerfally comply with it, we
fhould foon be relieved from alk
the inquietudes arifing from our
own unruly paffions, anger, envyy
revenge, malice, and ambition; as
well as from- all: thoft injuries, to

- which
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which we are. perpetually expofed
from the indulgence of the fame
paflions in othgrs. It would ala.
prefesve our minds in. fuch a flate
of tranquillity, and fo. prepare
them for the kingdom of heaven,
that we fhould flidg eut of a life
of peace, Ipve and benevolence,
into that celeftial fociety, by an
almoft; -impereeptible trapfition.
¥et was.this commandment intirely
new, whea, given by him, who fo
intitles it, and has made it the
capital. duty- of his religion, be-
caufe. the moft indifpenfably ne-
ceflary to the attainment, of its
great, ohje@, the. kingdom of
heaven ; . into which if proud,
turbulent and vindiGtive fpirits

were
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were permitted to enter, they muft
unavoidably deftroy the happinefs
of that ftate by the operations of
the fame paffions and vices, by
which they difturb the prefent,
and therefore all fuch muft be
eternally excluded, not only as a
punifhment, but alfo from incapa-
city.

Repentance, by this we plainly
fee, is another new moral duty ftre-
nuoufly infifted on by this religion,
and by no other, becaufe abfolutely
neceffary to the accomplithment of
its end; for this alone can purge
us from thofe tranfgreffions, from
which we cannot be totally ex-
empted in this ftate of trial and
temptation, and purify us from

that
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that depravity in our nature, which
renders us incapable of attaining

thisend. Hence alfo we may learn,
that no repentance can remove this

incapacity, but fuch as intirely

changes the nature and difpofition:

-of the offender; which in the lan-
guage of Scripture is called “ be-

¢ ing born again.” Mere contrition

for paft crimes, nor even the par-

‘don of them, cannot effeét this, un-
“lefs it operates to this intire con-
_verfion or new birth, as it is pro-
perly and emphatically named :

for forrow can no more purify a

mind corrupted by a long continu-

ance in vicious habits, than it can

reftore health to a body diftemper-

ed
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ed by a long courfe of vice and
intemperance. Hence alfo every
one, who is in the leaft acquainted
with himfelf, may judge of the rea-
fonablenefs of the hope that is in
him, and of his fituation in a fu-
ture ftate by that of his prefent. If
he feels in himfelf a temper proud,
turbulent, vindi&tive, and malevo-
lent, and a violent attachment to the
pleafures or bufinefs of the world,
he may be affured, that he muft be
excluded from the kingdom of
heaven ; not only becaufe his con-
dué@ can merit no fach reward, but
becaufe, if admitted, he would find
there no objeéts fatisfactory to his
paffions, inclinations, and purfuits,

e and
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and therefore could only difturb .
the happinefs of others without

-enjoying any fhrare of it himfelf.
Faith is another moral duty in-
joined by this inftitution, of a
fpecies fo new, that the philofo-
phers of antiquity had no word ex-
preflive of this idea, nor any fuch
idea to be exprefled ; for the word
awigtis or jfides, which we tranflate
faith, was never ufed by any pa-
‘gan writer in a fenfe the leaft fi-
milar to that, to which it is
applied in the New Teftament :
‘where in general it fignifies an
‘humble, teachable, and candid dif-
jpofition, a truft in God, and
confidence in his promifes; when
applied particularly to chriftianity,
1t
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it means no more than a belief of
this fingle propofition, that Chrift
'was the fon of God; that is, in the
language of thofe writings, the
Meffiah, who was foretold by the
‘prophets, and expefted by the
Jews ; who was fent by God into
the world to preach righteoufnefs,
judgment, and everlafting life, and
to die as an atonement. for the fins
of mankind. This was all that
Chrift required to be believed by
thofe who were willing to become
his difciples: he, who does not be-
lieve this, is not a Chriftian, and
he who daes, believes the whole
that is effential to his profeffion,
and all that is properly compre-
hended under the name of faith.

This
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This unfortunate word has indeed
been fo tortured and fo mifapplied
to mean every abfurdity, which
artifice could impofe upon igno-
rance, that it has loft all preten-
fions to the title of virtue; but if
brought back to the fimplicity of
its original fignification, it well
deferves that name,  becaufe it
ufually arifes from the moft amia-
" ble difpofitions, and is always a
direct contraft to pride, obftinacy,
and felf-conceit.. If taken in the
extenfive fenfe of an affent.to the
evidence- of things not feen, it
comprehends the exiftence of a
God, and a future ftate,” and is:
therefore not only itfelf a moral -

virtue,_ but the fource from whence
' G all.
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all others muft proceed; for on
the belief of thefe all religion and
morality muft intirely depend. It
cannot be altogether void of moral
merit, (as fome would reprefent
it) becaufe it is in 4 degree vo-
huntary ; for daily experience thews
us, that men not only pretend toy
but atvally do believe, and dif-
believe almoft any propofitions,
which beft fuit their interefts, or in-
clinations, and unfeignedly change
their fincere opinions -with their
fituations and circumftances. For
~ we have power over the mind’s
cye; as well as over the body’s, to
fhut it againft the ftrongeft rays of
truth and religion, whenever they
‘become painful to us, and to open

1t
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it again to the faint glimmeringg
of fcepticifm and infidelity when we
“ love darknefs rather tham light,
“¢ becaufe our deeds are evil*.” And
this, I think, fufficiently refutes all
objections to the moral nature of
faith, drawn frem the -fuppofition
of its being quite involuntary, and
neceffarily dependent on the de-
gree of evidence, which is offered

to our underftandings.
Self-abafement is another moral
duty inculcated by this religion
only ; which requires us to impute
€ven our own virtues to the grace
and favour of our Creator, and to
acknowledge, that we can do no-
thing good by our own powers, un-

¢ John iii. 19,
G2 lefs
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lefs affited by his over-ruling in-
fluence: This do&rine feems at firft
fight to infringe on our free-will,
and to deprive us of all merit;
but, on a clofer examination, the
truth of it may be demonftrated
both by reafon and experience;
and that in fatt it does not impair
the one, or depreciate: the other:
and that it is produtive of fo
much humility, refignation, and
dependance on God, that it juftly
claims a place amongft the moft
illuftrious moral virtues. Yet was
this duty utterly repugnant to the
proud and felf-fufficient principles
of the antient philofophers as well
as modern Deifts, and therefore be-
fore the publication of the gofpel

totally-
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totally unknown and uncompre
hended.
- Detachment from. the world
is another moral virtue conftituted
by this religion alone: fo new, that
even at this day few of its pro-
feffors can be perfuaded, that it is
required, or that it is any virtue
at all. By this detachment from
the world is not to be underftood
a feclufion from fociety, ab-
ftra&ion from all bufinefs, or re-
tirement to a gloomy <cloyfter.
Induftry and labour, chearfulnefs’
and hofpitality are frequently re-
commended : nor is the acquifition
of wealth and honours prohibited,
if they can be obtained by honeft
means, and a moderate degree

G 3 of
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ef attention and care: but fuch an
unremitted anxiety, and perpetual
application as engroffes our whole
time and thoughts, are forbid, be-
caufe they are incompatible with
the fpirit of this religion, and
mutt utterly difqualify us for the
attainment of its great end. We
toil on in the vain purfuits and
frivolous occupations of the world,
die in our harnefs, and then ex-
pe&t, if no gigantic. crime ftands
in the way, to ftep immediately
into the kingdom of -heaven: but
this is impoffible; for without a
previous detachment from the bu-
fine6s of this world, we cannot be
prepared for the happinefs of ano-

ther, Yet this could make no part
of
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of the morality of pagans, becaufe
their virtues were altogether con-
neCted with this bufinefs, and
confifted chiefly in cendulting it
with honour to themfelves, and
benefit to the public: But Chri{-
tianity has a nobler object in view,
which, if not attended to, muft
be loft for ever. This objeét is
that celeftial manfion of which
we fhould never lofe fight, and
to which we fhould be ever ad-
vancing during our journey thro’
life : but this by no means pre~
cludes us from performing the
bufinefs, or enjoying the amufe-
ments of travellers, provided they
detain us not too long, or lead us
too far out of our way,

G 4 It
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" It cannot be denied, that the
great author of the chriftian inftitu-
tion, firft and fingly ventured to
oppofe all the chief principles of
pagan virtue, and to introduce a
religion directly oppofite .to thofe
erroneous though long-eftablithed
opinions, both in its. duties and in
its object. The -moft ‘celebrated
virtues of the ancients were high
fpirit, -intrepid . courage, and im-
placable refentment.

Impiger, iracundus, inexorabilis, acer,
was the portrait ‘of the moft il--
huftrious ‘Hero, drawn by one of
the firft poets of antiquity: To all
thefe admired qualities, thofe of a
true Chriftian are an exat con-
traft; for this religion cenftantly
injoins

e o~
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mjoins poornefs of fpirit, meek-
nefs, patience, and forgivenefs of
injuries.  “-But I fay unto you,
s that ye refift not evil ; but who-
“ ever fhall fmite thee on the
“ right ‘cheek, ‘turn to him the
“¢ other .alfo*” The favourite
chara&ers among the Pagans-were
the turbulent, ambitious, and in-
trepid, who through :toils . and
dangers-acquired: wealth, and fpent
it in luxury, magnificence, and
corruption ; but both thefe are
equally adverfe to the Chriftian
{yftem, -which forbids all extra-
ordinary efforts - to - obtain wealth,
care to fecure, or thought concern-
ing the enjoyment of it. ¢ Lay
~® Matt, v. 39.
*¢.not
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¢ not up for yourfelves treafures.
* on earth, &c.” <« Take no-
& thought, faying, what fhall we
“ eat, or what fhall we drink, or
“ wherewithal fhall we be cloath-
* ed? for after all thefe things do-
the Gentiles féek *.” The chief’
objett of the Pagans was im-
mortal fame: for this. their poets.
fang, their heroes fought, and
their patriots died; and this was.
hung out by their philofophers.
and legiflators, - as the great incite-
ment to all noble and virtuous:
deeds. But what fays the Chriftian:
‘Legiflator to his difciples on this.
fubjet? < Bleffed are ye, when.
“ men fhall revile you, and fhall.

* Matt. vi. 31.

R

¢ fay-
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¢ fay all mannér of evil againft
“ you for my fake; rejoice, and
“ be exceeding glad, for great is.
“ your reward in heaven*.” So.
widely different is the genius of
the Pagan and Chriftian morality,.
that I will venture to affirm, that
the moft celebrated virtues of the-
former are more oppofite to the-
fpirit, and more inconfiftent with.
the end of the latter, than even.
their moft infamous vices; and
that a Brutus wrenching vengeance
out of his hands to whomalone it be--
longs, by murdering the oppreflor:
of his country, or a Cato murder-
ing himfelf from an impatience of
controul, leaves the world more
* Matt. v. .11,
un~
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-onqualified for, and more inad-
-miffible into the kingdom of
heaven, than even a-Meflalina, -or
an Heliogabalus, with all their
profligacy about:them. '

. ‘Nothing, I believe, ‘has fo much

contributed to corrupt the true

fpirit of the Chriftian inftitution,
as that partiality, which ‘we con-

tract from our earlieft education for
the manners of -Pagan antiquity-

from whenee ‘we learn to adopt
every moral idea, which is repug-
rant to it; to applaud falfe vir-

-tues, which ‘that difavows; to be
guided by laws of honour, which
that abhors; to imitate charaters,

which that detefts; and to beheld
-heroes, patriots, conquerors, and
fuicides
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fuicides: with admiration, whof®:
condu¢t that utterly condemnsi
From a coalition of thefe oppofite
principles was generated that mon-
ftrous. fyftem. of cruelty and bene-
volence,. of barbarifm and. civility,
of rapine and juftice, of fighting
and ' devotion, of revenge and
generofity, which harraffed the
world. for feveral centuries- with
crufades, holy wars, knight-
errantry; and fingle combats, and
even. ftill retains influence enough,
under the name of honour, to de-
feat the moft beneficent ends: of -
this holy inftitution. I mean not
by this to pafs any cenfure on the -
principles of valour, patriotifm, or
honour : they may be ufeful, and
perhaps
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perhaps neceffary, in the commerce
and bufinefs of the prefent turbu-
Jent and imperfect ftate; and thofe
-who are attuated by them may be
-virtuous, honeft, and even re-
‘Yigious men: all that I affert is,
sthat they cannot be Chriftians: A
-profligate may be a Chriftian,
-though a bad one, becaufe he may
«be overpowered by paffions and
temptations, and his actions may
contradi& his principles; but a
-man, whofe ruling principle is ho-
-nour, however virtuous he may
#be, cannot be a Chriftian, becaufe
:he erefts a ftandard of duty, and
sdeliberately adheres to it, diame-
trically oppolite to the whole te-
nour of that religion,

' The
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. 'The contraft between the Chrif~
tian, and all other inftitutions re-
ligious or moral previous to its
-appearance, is fufficiently evident,
and furely the fuperiority of the
former is as little to be difputed;
-unlefs any one fhall undertake to
-prove, .that humility, patience, for-
-givenefs, and beneveolence are lefs
-amiable, and lefs beneficial quali-
-ties, than pride, turbulence, re-
-venge, and malignity : ‘that the
.contempt of riches is lefs noble,
.than the acquifition by fraud and
-villainy, or the diftribution of them
:to the poor, lefs commendable than
-avarice or profufion; or that a real
‘immortality in the kingdom of
sheaven is an object .lefs exalted,
3 lefs

-
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Tefs rational, and lefs: worthy  of
purfuit, than an.imaginary immor-
tality in the applaufe of men : that
worthlefs tribute, which the folly
of one part of mankind pays to
the wickednefs of: the other; a tri-
bute, which a wife man ought al-
ways to defpife, becaufe a good:
man can fcarce ever. obtain..

CON--
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CONCLUSION.

F I miftake not, I have now

fully eftablithed the truth of
my three propofitians.

Firft, That there is now extant
‘a book intitled the New Tefta-
ment. o

Secondly, That from this book
may be extrated a fyftem of re-
ligion intirely new; both in its b
je&, and its dottrines, not only
fuperior to, but totally uniike
every thing, which had ever be-
fore entered into the mind of
Thirdly, That from this beok
may likewife be colletted a fyftem

: - H of
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of ethics, in which every moral
precept founded on reafon is car--
ried to a higher degree of purity
and perfection, than in any other
of the wifeft philofophers of pre-
ceding ages; every moral precept
founded on falfe principles totally
omitted, and many new precepts
added, peculiarly correfponding
with the new objeét of this re-
ligion. -

Every one of thefe propofitions,
1 am perfuaded, is incontrovertibly
true ; and if true, this fhort, but
‘certain conclufion muft inevitably
follow ; That fuch a fyftem of re-
ligion and morality could not
poflibly have been' the work of
any man, or fet of men, much

lefs
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lefs of thofe obicure, ignorant,
and illiterate perfons who a&ually
did difcover, and puplifh it to the
world; and that therefore it muft.
have been effefted by the -fuper-
natural interpofition of divine
power and wifdom; that is, that
it muft derive its origin from
God.

This argument fcems to me lit-
tle fhort of demonftration, and is
indeed founded on the very fame
reafoning, by which the . material
world is proved to be the .work of
‘his invifible hand. We view with
‘admiration the heavens and the
‘earth, and all therein contained;
we contcmplate with amazement
"the minute bodies of. animals too

" Ha {mall
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findlf for péréeption, amd dhie iitr-
Mefife pfiﬁetarj’r otbs €66 vift fof
imagindtion: We dte cértalit thae
ffiefé ¢antiot Bé the works of man’;

ahd thérefolé We conchrde with
#EafSH, char thiey muft be dhe pro-
a‘ﬁénéns of an oxﬁﬁlpateﬁt Creatdr.
Tn the fam€ mannér we fee here,
fcheme of religion and morality
unlike and Tuperior to all ideas of
the hitan mind, equally iin-

polfible to have beén difcovered
gy the knowIedgc, a$ inventéd by
tfle artifice of mani; and thérefore
fby the very fame mode of reafon-
ing, and with the fie Juihce, we
conclude, that it muft deriVe ifs
origin from the fanie i dmnipoteiit

.and omnifciént ch
Nor

s
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Nor was she prapagation of this
xeligian  defs exaraordipary than
#he religion itfdf, or lefs .abave
#he geach .of @ .human . pawes,
#han she difcevery of it was above
shat of all human wnderftanding.
£t 3s well kmﬂ: #hat in the ,QOHIk
of a .very dew years it mas fpread
wver all ghe pringipal patts of Afia
aod of Ewope, and this by the
Jninifiry ondy of .an inconfiderable
fuwber.of .the moft inconfiderable
Jerfons; that at this time Paga-
Bim wes in the higheft repute,
Delieyed ynixerfglly Ly the vulgar,
and patrauded by.the great; that
the wifet men of the wifeft na-
sions afifted at jts fucrifices, and
Lonfalsed its .oracles on the moft

H3 important
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.mportant occafions :- Whether thefe
.were the tricks of the priefts or of
the devil, isof no confequence, as
they were both equally unlikely to
be converted, or overcome; the
fa& is certain, thaton the preach-
‘ing of a few fithermen, their altars
* .were deferted, and their deities
-were dumb.  This miracle they
undoubtedly performed, whatever
‘we may think of the reft: and:
this is furely fufficient to prove
the authority of their commiffion ;
‘and to convince us, that neither
.their -undertaking nor the execu-
-tion - of it could poflibly be their

own. : '
How much this divine inftitu-
tion has been corrupted, ‘or how
foon
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foon thefe corruptiohs‘ began, how
far it has been difCOlpured.bx the
falfe notions of illiterate ages, or
blended with fitions by pious
frauds, or how early thefe notions
and fitions were introduced, no
learning or fagacity, is now able
precifely to afcertain; but furely
no man, who ferioufly confiders
the excellence and novelty of its
dotrines, the manner in which it
was at firft propagated through
the world, the perfons who at-
chieved that wonderful work, and
the originality of thofe writings -
in which it is ftill recorded, can
poflibly believe that it could ever
have been the produ&ion of im-
;gpofture, or chance; or that from

H4 an
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m inpufiare dhe melt avicked wod
- dfftremous, Xfor if wn #mpdlture,
Tach & is)) dll the wdlizion wed
vivec wow -exifting -on carth cm
Qerive their fowree.

Bwt morwitliftandmg what thas
been here urged, ¥ -any man can
bélieve, that at a time when the
fiverature .df Greeee -and Rome,
ghen ‘1n therr meridian Tuftre, -were
snfufficient for the tafk, the fon -of
-4 carpénter, together with twelve
of the meaneft and-moft Mliterate
smechanics, his affeciates, undfitfted
*by.any fuperpatural power, fhould
e dble. to .difcover or invent a
“fyftern ‘of theology ‘the moft fub-.
‘lime, 'and .of -ethics the meft per-
‘fe&t, which had efcaped the -pene-

tration
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érom this fyfiem, by sheir own fa-
gacity, they had emgluded .every
falle vircue, theugh univerfally ad-
mired, and admimed ewery grue
wirtue, though defpifed and ridi-
culed by all the scftof tshe world »
3f any wne can believe -that thele
mep could become impoftors, Jor
no other . purpofe than the propa-
.gation.of .truth, ¥illains for .no ¢nd
‘but .10 weach hondfly, and martyrs
-withoat the leaft profpeét.of honour
-or .advantage ; »or -that, if all -this
fhould have ibeen pofiible, thef
few .inconfiderable perfons fhould
-have .been .ahle, iin .the caurfe .of
.a few .yeass, o -have fpsead shis

their



[ 106 ]

their religion over moft parts of
the then known world, in oppo-
fition to the interefts, pleafurés,
ambition, prejudices, and even
reafon of mankind; to have tri-
umphed over the power of princes,
the intrigues of ftates, the force
of cuftom, the blindnefs of zeal,
the influence of priefts, the argu-
~ ments of orators, and the phi-
lofophy of the world, without any
fupernatural afliftance ; if any one
can believe all thefe miraculous
events, contradictory to the con-
ftant experience of the powers
and difpofitions of human nature,
he muft be poffefled of much
“more faith than is neceffary to
make him a Chriftian, and remain

an
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an ‘unbeliever from mere credu<

lity. 3
But fhould " thefé¢ credulous in-
fidels after all-be in the right, and
this pretended revelation be all a
fable ; from believing it what harm

could enfue ? Would it render

princes more tyrannical, or- fub-
Je&ts more ungovernable ? the rich
‘more infolent, or the poor more
diforderly? ‘Would it make worfe
parents or children, hufbands or
‘wives, mafters or fervants, friends
or neighbours ? Or would it not
make men more virtuous, and con-
fequently more happy in every
fituation? It could not be crimi-
nal; it could not be detrimental.
It could not be criminal, becaufe
' it
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it cannot be 2 crime o afpt.1p
fuch evidence, as has been able 4p
convince the beft apd wifeft of
mankind ; by which, if fake, Pror
yidence mut have permitted mep
4o deceize £ach gther, for she ok
heneficigl ends, pnd which ﬁbﬁr“«
fare it woyld he frely more meri-
soxiops te belieye, from 2 difpo-
Jixion of faith and chavity, which
Kelievesh 2ll things, than to rejet
with fcorn from obftinacy and
felf-conceit : ft cannot be detri-
amengal, becaufe if Chriftianity is
a fable, it is a fable, the belief of
which is the only principle which
can refain men jn g fleady and
poiform courfe of -virtye, piety,
#nd devatign, .or cgn, fupport them

m
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i e fotir 6F diffrels, of fickefs,
and of death. Wthev&r might bé
e 6jdcrdt1mis of ttue deiftn ‘on
the friinds of ‘Pagan philofophers;
thit cii now sVA 08 Kething ! foP
thife light which oneé Hgghteritd the
Behitils, 16 new abforbed it the
biightet illoinindtien of the gofpel;
W6 cali oW forn 16 rational fyftém
of deifrryy but Whay muft Be ber-
Y6wed from that fource, and, as
far a§ it reaches eowards perfection
muft be edully the fame; and
therefore if we will not accept of
" Chriftianity, we tah have no re-
Yipion at all. Actordingly we fee,
thiae thof who fly from this, fcarce
ever ftop at deifinrs but haften on
‘Mth gieat aYacrity to a toral re-

- Je&ion
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jettion of all religious and moralt
principles whatever.
.. If I have here demonftrated the
divine -origin of the chriftian re-
ligion by an argument which can-'
not be confuted ; no others, how-
ever plaufible or numerous, founded
on probabilities, doubts, and con-
Jeétures, ‘can ever difprove it, be-
caufe if it is once thewn to be true,
it cannot be falfe. But as many
arguments of this kind have be-
wildered fome - candid and inge-
‘nuous minds, I fhall here beftow
a few lines' on thofe which have
the moft weight, in order to wipe
out, or at leaft to diminifh their
perplexing influence.
: But here I muft previoufly - ob~
: ferve,
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ferve, that the moft unfurmount-
able, as well as the moft ufual
obftacle to our belief, arifes from
our paflions, appetrtes, and in-
terefts; for faith being an a&t of
the will as much as of the under-
ftanding, we oftener difbelieve for
want of inclination, than want of
evidence. The firft ftep towards
“thinking this revelation true, is
" our hopes that it is fo; for when-
ever we much with any propo-
fition to be true, we are not far
. from believing it. It is certainly
for the intereft of all good men,
that its authority fhould be well
founded ; and ftill more beneficial
‘to the bad, if ever they intend to
be better: becaufe it is the only

fyftem
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fyftens cither of reafon or relipion
which can give then any affurance
of pardon. ‘The punithment’ of
vice is a debt-due to juftice, which
cannot be remitted without com- -
penfation : repentance can be ‘o
compenfation ;. it may change a
wicked man’s difpofitions, and
prevent his offending for the fu-
ture, but can lay no claim to par-
don for what is paft. If any one
by profligacy and' extrawvagance
“egntratts a debt, repentance may
* yake him wifer, and hinder him
from running into further dift
trefles, but can hever pay ofF his
old bonds; for ‘which he muft. be
ever accountable, usle(s they are
difcharged by him®lf, or fome
- 7 other
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other in ‘his flead: this very dif-
<harge Chriftianitydlone holds forth
on our repentance, and, if true,
will certainly perform: the truth
of-it therefore muft ardently be
withed for by all, except the wick-
ed, who are determined neither to
repent or reform. It is well worth
‘every man’s while, who <ither is,
or intends to -be virtuous, to be-
fieve Chriftianity, if he can; becaufe
- hewill find it the fureft prefervative
againtt all vitious habits and chel$
attendant evils, the beftrefource una .
der diftrefles and difappointments,
ill health and ill-fortune, and the
firmeft balis on which contempla-
tion can reft; and withoutfome,the

‘ I human

#
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human mind is never perfectly ag .
cafe. But if any one is attached
to a favourite pleafure, or eagerly
engaged in worldly purfuits incom-
patible with the precepts of this
religion, and he believes it, he
muft either relinquith thofe pur-
fuits with uneafinefs, or perfift in
them with remorfe and diffatisfac-
.tion, and therefore muft commence
unbeliever in his own defence.
With fuch I fhall not difpute, noi'
pretend to perfuade men by argu-
ments to make themfelves mifera-
ble : but to thofe, who, not afraid
that this religion may be true, are
really affected by fuch objeétions,

I will offer the following anfwers,
which,
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which, though fhort, will, I deubt
pot, be fufficient to fhew them
their weaknefs and futility. _
In the firft place, then, fome,
have been fo bold as to ftrike at
the root of all revelation from God,.
by afferting, that it is incredible,
becaufe unneceflary, and unne-
ceffary,. becaufe the reafon which.
he has beftowed on mankind is
fufficiently able to difcover all the
religious and moral duties which:
he requires.of them, if they would:
but attend to her precepts, and be
guided by her friendly admeni-
tions. Mankind have undbubtedly:
at.various times from the remoteft:
ages received fo much knowledge
by divine communications, and:
12 have:
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have ever been fo much indlined
to -impute it all to their own fuf-
ficiency, that it is aow difficult to
determine what humahn reafon -un-
aflifted can effe®t: But to form 4
\ true judgment on this fubjed, let
'us tara our eyes to thofe remwote
regions of the globe, to which 'this
fupernatural affiftance has never
yet extended, and we fhall thete
fee men <ndued with fenfe and
reafon not inferior to our own, fo
far from being capsble of forming
fyftemis of religion and morality,
that they are at this day totally
-anable to make a nail or a hatchet:
from whence we may furély be
convinced, that reafon alone is fo
far from being fufficient to offer
. . 't.
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1o mankind a perfet religion, thas
" it has never yet been able to lead
. them to any degree of culture, of
civilization whatever. Thefe have
unifermly flowed from that great
fountaia of divine communication
opened in the eaft, in the earlieft
ages, and thence beer gradually
diffufed in falubrious ftreams,
throughout the various regjons af
the earth. Their rife and progrefs,
by furveying the hiftery of the
world, may eafily be traced back-
wards to their fpurce; and where-
¢ver thefe haye net as yet been
able te penetrate, we there find the
human fpecies mot only void of ail
true religious and meoral fenti-
wients, but net the leaft emerged

I13. from



[ 8]

from their original ignorance and
barbamty, which feems a demon-
frration, that although human rea-
fon is capable of progreﬂion in
Tciencé, yet the firft foundations
muft be laid by fupernatural in-
ftrutions: for furelyno other pro-
bable caufe can be affigned, why
one part of mankind fhould have
‘made fuch an amazing progrefs in
religious, moral, metaphyfical, and
philofophical enquiries; fuch won-
derful improvements in policy, le-
giflation, commerce, and manu-
fattures, while the other part,
formed with the fame natural ca-
pacities, and divided only by feas
and mountains, fhould remain,du-
ring the fame number of ages, in

6 a ftate
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a ftate little fupenor to brutes,
without government, without laws
or letters, and even without clothes
and habitations; murdering each
other to fatiate their revenge, and
devouring each other to appeafe
their hunger: I fay no caufe can
be afligned for this amazing dif-
ference, except that the firft have
" peceived information from thofe
divine communications recorded in
. the fcriptures, and the latter have
" “never yet been favoured with fuch
affiftance. This remarkable con-
traft feems an unanfwerable, though
pethaps a new proof of the ne-
ceflity of revelation, and a folid
refutation of all arguments againft
§t, drawn from the fufficiency of

I4 human
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human reafon. And as reafor in
her natural ftate is thus incapable
of making. any progrefs in know-
ledge ;. fo when furnithed with ma-
terials by fupermatural aid, if left to
the guidance of her own wild ima-
ginations, fhe falls inte more nu-
merous, and more grofs errors, than
her own native ignorance could
ever have fuggefted. There is then
o abfurdity fo extravagant, which
“fhe is not ready to adopt: fhe has
perfuaded fome, that there is no
God ; others, that there can be ne
future ftate : fhe has taught fome,
that there js ne difference between
“vice and virtue, and that to cut a
man’s threat and to relieve his ne-
ceflities ‘are actiens equally meri«

torious :
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torious : fhe has convinced many,
that they have no free-will in op-
pofition to their own experience;
fome, that there can be no fuch
thing as foul, or {pirit, contrary to
their own perceptions; and others,
no fuch thing as matter or body,
in contradiction to their fenfes. By
analyfing all things fhe can fhew,
that there is nothing in any thing;
by perpetual fifting fhe can reduce
all exiftence to the invifible duft of
fcepticifing and by recurring to firft
principles, prove to the fatisfattion’
of her followers, that there are no
principles at all. How far fuch a
guide is to be depended on in the
important concerns of religion, and
mozals, I leave to the judgment of
‘ cvery
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every confiderate man to determine.
This is certain, that human reafon
_in its higheft ‘ftate of cultivation
amongft the philofophers of Greece
and Rome, was never able to form
a religion comparable to Chriftia-
nity ; nor have all thofe fources of
moral virtue, fuch as truth, beau-
ty, and the fitnefs of things, which
modern philofophers have endea-
voured - to fubftitute in its ftead,
ever been effetual to produce good
men, and have themfelves often
‘been the productions of fome of
the wortt. :
Others there are, who allow, that
a revelation from God may be
both neceflary, and credible; but
alledge, that the fcriptures, -that is
' ' the

-
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the books of the Old and New
“Teftament, cannot be that Revela-
tion ; becaufe in them are to be
found errors and inconfiftencies,
fabulous ftories, falfe falts, and
_ falfe philofophy; which can never
‘be derived from the fountain of all
wifdom and truth. To this I re-
ply, that I 'readily acknowledge,
that the fcriptures are not revelati-
ons from God, but the hiftory of
them : The revelation itfelf is de-
rived from God; but the hiftory of
it is the produ&ion of men, and
therefore the truth of it is not in
the leaft affeed by their fallibility,
but depends on the internal evi-
dence of its own fupernatural ex-
cellence. If in thefe books fuch a

refigion,
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religion, as-has been here deferibed,
attually exifts, no feeming, or even
real defects to be found in them
can difprove the divine origin: ef
this religion, or invalidate my ar-
gument. Let us, for inftance,
grant that the Mofaic hiftory of
the creation was founded on the
erroneous but. popular principles
of thofe early ages, who imagined
the earth to be a' vaft plain, and
the celeftial bodies no more than
luminaries hung up in the concave
firmament to enlighten it; will it
from thence follow, that Mofes
could not be a proper inftrument -
in the hands of Providence, to im-
part to the Jews a divine law,
becaufe he was not infpired with a

2 fore-
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fore-kaowledge of the Copernican.
end Newtonian .fyftems? or that
Chrift muit be an impofbor, be~
caufe Mofes was not an aftromo-
mer ? Let us alfo fuppofe, that the
accounts of '‘Chrift’s temptation in
the wildernefs, the devil's taking
refuge in the herd of fwine, with
feverdl other narrations in dhe New
"Teftament, frequently ridiculed by
xunbelievers, were all but ftories ac-
commodated to the ignorance and
fuperftitions of the times and
countries in which they were writ-
ten, or pious frauds intended to
* imprefs on volgar minds a higher
reverence of the power and fanéi-
<y of Chrift; will this in the leaft
¢mpcaeh the excellence of his re-

ligion,
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Ligion, or the authority of its foun-
der? or is Chriftianity anfwerable
for all the fables of which:it may
have been the innocent occafion ?
The want of this obvious diftinc-
tion has much injured the Chrifti-
an caufe; becaufe on this ground
it has ever been moft fuccefsfully
attacked, and on this ground it is
not eafily to be defended: for if
the records of this. revelation are
fuppofed to be the revelation itfelfy
the leaft defect difcavered in them
- muft be fatal to the whole. ~“What
has led many to overlook: this. di-
ftinétion, is. that. common phrafe,
that the fcriptures are the word of
God; and in one:fenfe they. cer-
tainly are; that is, they are the

facred.
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facred repofitory of all the revelas
tions, difpenfations, promifes, and
precepts, which God has vouch-
fafed to communicate to mankind ;
but by this expreflion we are not to.
underftand, that every part of this
voluminous colle&tion of hifterical,
poetical, prophetical,. theological,
and moral writings, which we call.
the Bible, was dictated by the im- -
mediate influence of divine infpi-
ration : The authors of. thefe books
pretend to no fuch infallibility, and:
-if they claim it not for themfelves,
who has authority to claim it for
them ? Chrift required no fuch be-
lief from thofe who were willing
to be his difciples. He fays, “He
“ that believeth on me, hath ever-

"« lafting
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« falting life® ;" but where does
he fay, He that ‘believeth not
every word contained in the Old.
Teftament, which was then ex-
tant, or every word in the New
Teftament, which was to be wrote
for the inftruion of future ge-
" nerations, hath not -everlafting
life ? There are innumerable
occurrences related in the fcrip~
tures, fome of greater, fome of lefs,
and fome of no importance at afl;
the truth of which we can have ne
reafon to queftion, but the -belief
of them is furely not effential to
the faith of a Chriftian : T have no
doubt but that St. Paul was fhip-
wrecked, and that he left his cloak -

¢ John vi. 47. d
an
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and his parchments at Troas ; but
the belief of thefe fatts makes no
part of Chriftianity, nor is the truth
of them any proof of its authority.
It proves only that this apoftle
could not in common life be under
the perpetual influence of infalli-
ble infpiration; for, had he been
fo, he would not have put to fea
before a ftorm, nor have forgot his
cloak. Thefe writers were undoubt-
edly direted by fupernatural in-
fluence in all things neceffary to the
great work, which they were ap-
pointed to perform : At particular
times, and on particular occafions,
they were enabled to utter prophe-
cies, to fpeak languages, and te
work miracles; but in all other

K circum-~
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circumftances, they feem to have
been left to the diretion of their
own underftandings, like other
men. In the {ciences -of hi-
ftory, geography, aftronomy, and
philofophy, they appear to have
been no better inftruéted than o-
thers, and therefore were not lefs
liable to be mifled by the errors
and prejudices of the times and
countries in which they lived.
They related facts like honeft men,
to the beft of their knowledge or
information, and they recorded the
divine leflons of their mafter with
the utmoft fidelity; but they pre-
tended to no infallibility, for they
fometimes differed in their rela-
tions, -and they fometimes dif-

agreed



[ 1311

agreedin theirfentiments. Allwhich
proves only, that they did not a,
or write, in a combination to de--
ceive, but not in the leaft im-
peaches the truth of the revelation
which they publifhed ; which de-
pends not on any external evi-
dence whatever: For I will venture
to affirm, that if any one could
prove, what is impoffible to be
proved, becaufe it is not true, that
there are errors in geography, chro-
nology, and philofophy, in every
page of the Bible; that the pro-
phecies therein delivered are all
but fortunate gueffes, or artful
applications, and the miracles there
recorded no better than legendary
tales : if any one could fhew, that

K 2. thefe
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thefe books were never written by
their pretended authors, but were
pofterior impofitions on illiterate
and credulous ages: all thefe won-
derful difcoveries would prove no,
more than this, that God, for rea-
fons to us unknown, had thought
proper to permit a revelation by
him communicated to mankind,
to be mixed with their ignorance,
and corrupted by their frauds from
its earlieft infancy, in the fame
manner in which he has vifibly
permigted it. to -be mixed, and
corrupted from that period to the
prefent hour. If in-thefe books
a religion fuperior to all human
imagination actually exifts, it is
of no confequence to the proof -of

3 . its
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its divine origin, by what means
it was there introduced, or with
what human errors and. imper- :
fections it is blended. A diamond,
though found in a bed of mud, is
ftill a diamond, nor can the dirt, '
which furrounds it, depreciate its -
value or deftroy its luftre. .
To fome fpeculative and re-
fined obfervers, it has appeared
incredible, that a wife and benevo-
lent Creator fhould have confti-
tuted a world upon one plan, and
a religion for it on another; that
is, that he thould have revealed a
religion to mankind, which not
only contradiéts the principal
paflions and inclinations which he
has implanted in their natures, but
K3 is
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is incompatible with the whole
ceconomy of that world which he
has created, and in which he has
thought proper to place them.
This, fay they, with regard to the
Chriftian is apparently the cafe:
the love of power, riches, ho-
nour, and fame, are the great in-
citements to generous and mag-
nanimous actions; yet by this
~inftitution are all thefe depre-
ciated and difcouraged. Govern-
ment is eflential to the nature of
man, and cannot be managed with-
“out certain degrees of violence,
corruption, and impofition; yet
are all thefe ftrictly forbid. Na-
tions cannot fubfift without wars,
nor war be carried on without ra-

pine,
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pine, defolation, and murder; yet
are thefe prohibited under the
{evereft threats. The non-refiftance
of evil muft fubjeét individuals
to continual oppreffions, and leave
nations a defencelefs prey to their
enemies; yet is this recommended.
Perpetual patience under infults
and injuries muft every day pro-
voke new infults and new inju-
ries; yet is this injoined. A ne-
glet of all we eat and drink and
wear, muft put an end to all com-
merce, manufactures, and induftry;
yet is this required. In fhort
were thefe precepts univerfally
obeyed, the difpofition of all
human affairs muft be intirely
changed, and the bufinefs of the

' K 4 A world,
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world; conftituted -as it “now is,
could not go on. To all this I an-
fwer, that fuch indeed is the chrif=
tian revelation, though fome of
its- advocates may perhaps be un-
willing to own it, and fuch it is
conftantly declared to be by him
who gave it, as well as by thofe,
who publithed it under his imme-
diate dire¢ion: To thefe he fays,
# If ye were of the world, the
¢ world would love his own ; but'
“ becaufe ye are not of the world,
 but I have chofen you out of
¢ the world, therefore the world
"¢ hateth you *.” 'To the Jews he
declares, « Ye are of this world;
“I am not of this world +.”
St. Paul writes to the Romans,

* John xv. 19. + John viii. 23.
« Be
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¢“Be not conformed to this
¢« world *;” and to the Corin-
 thians, “ We fpeak not the
“ wifdom of this worldt.” St
James fays, « Know ye not, that
¢ the friendfhip of the world 1s
¢ enmity with God ? whofoever
¢ therefore will be a friend of the
 world is the enemy of God }.”
This irreconcileable difagreement
between chriftianity and the world
is announced in numberlefs other
places in the New Teftament, and
indeed by the whole tenour of
thofe writings. Thefe are plain de-
clarations, which, in fpite of all
the evafions of thofe good ma-
nagers, who choofe to take a little

* Rom. xii. 2. ¢ Cor.ii.6. §Jam.iv. 4.

of
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of this world in their way to
heaven, ftand fixed and immove-
able againft all their arguments
drawn from public benefit and pre-
tended neceflity, and muft ever
forbid any reconciliation between
the purfuits of this world and the
chriftian inftitution : But they who
~ rejeét it on this account, enter not
. into the fublime fpirit of this re-
ligion, which is not a code of pre-
cife laws defigned for the well-or-
dering fociety, adapted to the ends
of worldly convenience, and a-
menable to the tribunal of human
prudence ; but a divine leffon of
purity and perfettion, fo far fu-
perior to the low confiderations -of
conqueft, government, and com-

merce,
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merce, that it takes no more no-
tice of them, than of the battles
of game-cocks, the policy of bees,
or the induftry of ants: they re-
colleét not what is the firft and
principal objeét of this inftitu-
tion; that this is not, as has been
often repeated, to make us happy,
or even virtuous in the prefent
life, for the fake of augmenting
our happinefs here, but to condut
us through a ftate of dangers and
fufferings, of fin and temptation,
in fuch a manner as to qualify us
for the enjoyment of happinefs
hereafter. All other inftitutions of
religion and morals were made for
the world, but the charaeriftic
of this is to be againft it; and

therefore
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therefore the merits of chriftian
.doétrines are not to be weighed in
‘the fcales of public utility, like
‘thofe of moral precepts, becaufe
worldly utility is not their end.
If Chrift and his apoftles had pre-
tended, that the religion which
they preached would advance the
power, wealth, and profperity of
nations, or of men, they would
have deferved but little credit; but
they conftantly profefs the con-
trary, and every where declare,
that their religion is adverfe to the
world, and all its purfuits. Chrift
fays, fpeaking of his difciples,
« They are not of the world, even
 as I am not of the world *,” It

* John xvii. 16.
can
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can-therefore be no imputation on
this religion, or on any of its pre-
cepts, that they tend not to an
end which their author profefledly
difclaims: nor can it furely be
deemed a defe&, that it is adverfe
to the vain purfuits of this world;
- for fo are reafon, wifdom, and ex-
perience ; they all teach us the
fame leflon, they all demonftrate
to us every day, that thefe are
begun on falfe hopes, carried “on
with difquietude, and end in difap-
pointment. This profeffed incom-
patibility with the little, wretched,
and iniquitous bufinefs of the
world, is therefore fo far from
- being a defet in this religion,
: ¢hat, was there no other proof of

i its
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its divine origin, this alone, I
think, would be abundantly fuf-
ficient. The great plan and bene-
-volent defign of this difpenfation
_:"'is plainly this; to enlighten the
minds, purify the religion, and
amend the morals of mankind in
general, and to felet the moft
meritorious of them to be fuc-
ceflively tranfplanted into the king-
dom of heaven: Which gracious
offer is impartially tendered to all,
who by perfeverance in meeknefs,
patience, piety, charity, and a de-
tachment from the world, are will-
ing to qualify themfelves for this
holy and happy fociety. Was this
univerfally accepted, and did every
man obferve ftritly every precept

6 of
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of the gofpel, the face of human
affairs and the ceconomy of the
world would indeed be greatly
changed; but furely they would
be changed for the better ; and
we fhould enjoy much more hap-
pinefs, even here, than at prefent:
For we muft not forget, that
evils are by it forbid as well as
refiftance; injuries, as well as re-
venge; all unwillingnefs to diffufe
the enjoyments of life, as well as
follicitude to acquire them; all ob-
ftacles to ambition, as well as am-
bition itfelf ; and therefore all
contentions for power and intereft
would be at an end; and the
world would go on much more

happily than it now does. But
this
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this univerfal acceptance -of fuch
an offer was never expetted from
fo depraved and imperfeét a crea-
ture as man, and therefore could
never have been any part of the
defign : For it was foreknown and
foretold by him who made it;
that few, very few would accept it
on thefe terms. . He fays, ¢ Strait
¢ is the gate, and narrow is the
« way which leadeth into life, and
¢ few there be that find it*:” Ac-
cordingly we fee, that very few
are prevailed on by the hopes of
future happinefs, to relinquith the
- purfuits of prefent pleafures or in-
terefts, and therefore thefe purfuits
are little interrupted by the fe-

¢ Matt. vii. 4.
ceflion
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" ceffion of fo inconfiderable a num-
ber: ‘As the natural world fubfifts
by the ftruggles of the fame ele-
ments, fo does the moral by the
contentions of the fame paffions,
as from the beginning: The gene-
rality of mankind are actuated by
the fame motives, fight, fcuffle,
and fcramble for power, riches, and
- pleafures with the fame eagernefs :
all occupations and profeflions ‘are
exercifed with the fame alacrity,
and there are foldiers, lawyers,
ftatefien, patriots, and politicians,
juft as if Chriftianity had never
exifted. Thus, we fee this won-
derful difpenfation has anfwered
all the purpofes for which it was
intended : It has enlightened the
' L ~ minds,
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minds, purified the religion, and
amended the morals of mankind ;
and, without fubverting the con-
ftitution, policy, or bufinefs of the
world, opened a gate, though a
firait one, through which all, who
are wife enough to cheofe it, and
good énough to be fit for it, may
find an entrance into the kingdom
of heaven. '

Others have faid, that if this
revelation had really been from
God, his infinite power and good-
nefs could never have fuffered it to
have been fofoon perverted from its
eriginal purity, to have continued
in a ftate of corruption through the
courfe of fo many ages, and at laft
£o have proved fo ineffectual to the

5 reformation
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reformation of mankind. To thefe
I anfwer, that all this, on examina-
tion, wil be found inevitable,
from the nature of all revelations
communicated to fo imperfett a
creature as man, end from cir-
cumftances peculiar to the rife and
progrefs of the Chriftian in par-
zicular : for when this was firft
preached to the gentile nations,
though they were not able to with="
ftand the force of its evidence, and
therefore received it ; yet they
could not be prevailed on to re-
linquith their old fuperftitions, and
formet opinions, but chofe rather
to incorporate them with it: By
which means it was neceflarily mix»
ed with their ignorance, and their

. L2 learning ;
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leammg, by both which it was.
equally injured. The people de-
faced its worthip by blending it
with their idolatrous ceremoniesy
and the philofophers corrupted its
do&rines by weaving them up
with the notions of the Gnoftics,
Myftics, and Manichzans, the pre-
vailing fyftems of thofe times. By.'
degrees its irrefiftible excellence
gained over princes, potentates,.
and conquerors to its interefts, and
it was fupported by their. patron-,
age: but .that patronage foon en-
gaged it in their policies and con-
tefts, - and deftroyed that excel-
lence by which it had been ac-
quired. At length the meek and
humble profcﬁ'ors of the gofpel
inflaved
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inflaved thefe princes, and con-
quered thefe conquerors their pa-
trons, and ereted for themfelves
fuch a ftupendous fabric of wealth
and power, as the world had never
feen: they then propagatéd their
religion by the fame methods, by
which it had been perfecuted; na-
“tions were converted by fire and
fword, and the vanquithed were
baptized with daggers at their
throats. All thefe events we fee
proceed from a chain of caufes and
confequences, which could not
have been broken withoutchanging
the eftablifhed courfe of things by a
conftant feries of miracles,‘ora total
alteration of human nature : whilft
that continues as it is, the pureft
L3 = religion
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religion muft be corrupted by =
conjunction with powerand riches, -
and it will alfo then appear to be
much more cortupted than it really:
is: becaufe many are inclined to
think, that every deviation from
its primitive fate is a corruption
Chriftianity was at firft preached
by the poor and mean, in-holes and.
caverns, under the iron rod of per-
fecution, and therefore many ab-
furdly conclude, that any degree
of wealth or power in its minifters,,
or of magnificence in its worfhip,
are corruptions inconfiftent with:
the genuine fimplicity of its origi~
- nal ftate: they are offénded, that
modern bifhops fhould poffefs ti-
tles, palaces, revenues, and coaches;

when:
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when it is notoriaus, that their
predeceflors the apaftles were de-
fpicable wanderers, withoyt houfes,
er money, and walked on foet.
The apoftles indeed lived in a ftate
of poverty and perfecution atten-
dant on their particular fituation,,
and the work which they had un-
dertaken: this was their misfar-
tune, but no part of their re-~
ligion, and therefare it can be no.
more incumbent on their fuc-
eeflors to.imitate their poverty and’
meannefs, than to be whipped, im-
prifoned, and put to death, in
compliance with their example..
Thefe are all but the fuggeftions
of envy and malevalence, but no
objeCtions to thefe fortunate alte-

L 4 rations.
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rations in Chriftianity and its pro-
feflors ;; which, if not abufed
to the purpofes of tyranny and
fuperftition, are in faét no more
than the neceflary and proper ef-
fets of its more profperous fitua-
tion. When a poor man grows
rich, or a fervant becomes a mafter,
they fhould take care that their
exaltation prompts them not to be
unjuft or infolent; but furely it is
not requifite or right, that their
behaviour and mode of living
fhould be exallly the fame, when
their fituation is altered. How
far this inftitution has been effec-
tual to the reformation of man-
kind, it is not eafy now to afcertain,
becaufe the enormities which pre-

vailed
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vailed before the appearance of ‘it
are by time fo far removed from
our fight, that they are fcarcely
vifible; but thofe -of the moft
gigantic fize ftill remain in the re-
cords of hiftory, as monuments of
the reft : Wars in- thofe ages were
carried on-withaferocityand cruelty
unknownto theprefent: wholecities
and nations were extirpated by fire
and fword; and thoufands of thevan-
quifhed - were crucified and impaled
for having endeavoured only to de-
fend themfelves and their country.
Thelives of new-born infants were
then intirely at the difpofal of their
parents, who were at liberty to
bring them up, or to expofe them
.to perith by cold and hunger, or to

be
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be devoured by birds and beafts ;
and this was frequently practifed
without punifhment, and even
without cenfure. Gladiators were:
employed by hundreds to cut one
another to-pieces in public theatres
for the diverfion of the moft pe-
lite aflemblies; and though thefe
combatants at firft cepnfifted of
eriminals only, by degrees men of
the higheft rank, and even ladies.
of the moft illuftrious families,
enrolled themfelves in this honour-
able lift. On many occafions
human facrifices were ordained ;.
and at the funerals of rich and
eminent perfons, great numbers.
of their flaves were murdered as
victims pleafing to their departed

{pirits,.
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fpirits. The moft infamous ob~
fcenities were made part of their
religious worfhip, and the moft
unnatural lufts publickly avowed,.
and celebrated by their moft ad-
mired poets. At the approach of
Chriftianity all thefe horrid abomi-
nations vanithed; and amongft
thofe who firft embraced it, fcarce
a fingle vice was to be found: to
fuch an amazing degree of piety,
charity, temperance, patience, and
_refignation were the primitive
converts exalted, that they feem
literally to havé been regenerated,
and purified from all the imperfec-
tions of human nature; and to
have purfued fuch a conftant and
wniform coude of devotion, ins

nocence;.
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nocence, and virtue, as, in the pre-
fent times, it is almoft as difficult
for us to conceive as to imitate.
If it is atked, why fhould not the
belief of the fame religion now
produce the fame effets ? the an-
fwer is fhort, becaufe it is not be-
lieved : The moft fovereign medi-
cine can perform no cure, if the
patient will not be perfuaded to
take it. Yet notwithftanding all
tmpediments, it has certainly done
a great deal towards diminithing
the vices and correéting the difpo-
fitions of mankind; and was it
univerfally adopted in belief and
prattice, would totally eradicate
both fin and punifhment. But this
was never expeted, or defigned, or

pofiible,
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pofiible, becaufe, if their exiftence
did not arife from fome neceflity
to us unknown, they never would
have been permitted to exift at all;
and therefore they can no more be
extirpated, than they could have
been prevented : for this would
certainly be incompatible with the
frame and conftitution of this
world, and in all probability with.
that of another. And this, I think,
well accounts for that referve and.
obfcurity with which this religion
was at firft promulgated, and that.
want of irrefiftible evidence of its.
truth, by which it might poflibly
have been enforced. Chrift fays
to his difciples, “ To you it is
¢ given to know the myftery of

« the
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< the kingdom of God; but unte
% them that are without, all thele
*¢ things are done in parables;
* that feeing they may fee, and net
< perceive, and hearing they may
< hear, and not underftand ; left
“ at any time they thould be ¢on-
* verted, and their fins {thould be
< forgiven them *.” That s, to
you by peculiar favour it is given
to know and underftand the doc-
trines of my religion, and by that
‘means to qualify yourfelves for the
kingdom of heaven; but to the
multitude without, that is to afl
mankind in general, this indul-
gence cannot be extended; becaufe
that all men fhould be exempred

¢ Mark iv, 11, 12,
from
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from fin and punithment is utterly
repugnant to the univerfal fyftem,
and that conftitution of things,
which infinite wifdom has thought
proper to adopt.

Obje@ions have likewife been
raifed to the divine authority of this
feligion from the incredibility of
fome of its do&rines, particulatly
-of thofe concerning the Trinity,and
atonement fot fin by the fufferings
-and death of ‘Chtift; the one con-
tradiing all the principles of hu-
‘man reafon, and the other all our
ddeas of divine juftice. To thefe
.obje&tions I thail only fiy, that no
arguments founded on principles,
which we ¢annot ¢omprehend, can
poffibly difprove a prepofition

already
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already proved on principleswhich
we do underftand; and therefore
that on this fubject they ought not
to be attended to: That three
Beings fhould be one Being, is.a |
propofition which certainly con-
tradi&s reafon, that is, our reafon;
but it does not from thence fol-
low, that it cannot be true; for.
there are many propofitions which
contradi& our reafon, and yet are
demonttrably true: one is the very
firt principle of all religion, the
being of a God; for that any thing
fhould exift without a caufe, or
that any thing thould be the caufe
of its own exiftence, are propo-
fitions equally contraditory to our
reafon ; yet vne of them muft be

true,
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true or nothing could ever have
exifted: in like manner the over-
ruling grace of the Creator, and the
free-will of his creatures, his certain
fore-knowledge of future events,
and the uncertain contingency of
thofe events, are to our appre-
henfions abfolute contraditions to
cach other; and yet the truth of
every one of thefe is demonftrable
from Scripture, reafon, and expe-
rience. All ‘thefe difficulties arife
from our imagining, that the mode
of exiftence of all Beings muft be
‘fimilar to our own; that is, that
they muft all exift in time, and fpace;
and hence proceeds our embar-
raffment on this fubjet. We know,
that no two Beings, with whofe

M mode
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mode of exiftence we are acquaint-
ed, can exift in the fame point of
time in the fame point of {pace,
and that therefore they cannot be
one: but how far Beings, whofe
mode of exiftence bears no relation
to time or fpace, mgy be united,
we cannot comprehend : and there-
fore the poffibility of fuch an unien
we cannot pofitively deny. In like
manner our reafon informs us, that
the punifhment of the innocent,
inftead of the guilty, is diametri-
cally oppofite to juftice, rectitude,
and a]ll pretenfions to utility; bt
we fhould alfo remember, that the
fhort line of our reafon cannot
reach to the bottom of this quef-
tion : it cannot inform us, by what

- 10 : means
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means either guilt or punifhment
ever gained a place in the works
of a Creator infinitely good and
powerful, whofe goodnefs muft
have induced him, and wheie
power muit have enabled him to
exclude them: It cannot aflure us,
that fome fufferings of individuals
are not neceflary to the happinefs
and well-being of the whole: It
cannot convince us, that they do
rot attually arife from this necef-
fity, or that, for this daufe, they
may not be required of us, and
levied like a tax for the public
benefit; or that this tax may not
be paid by one Being, as well as
another; and therefore, if volune
tarily offered, be juftly accepted

, M2 from
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from the innocent inftead of the
guilty. Of all thefe circumftances
we are totally ignorant; nor can
our reafon afford us any informa-
tion, and therefore we are not able
to aflert, that this meafure is con-
trary to juftice, or void of utility:-
for, unlefs we could firft refolve
that great queftion, whence came
evil? we can decide nothing on
the difpenfations of Providence ;
becaufe they muft neceflarily be
conne¢ted with that undifcoverable
principle; and, as we know not
the root of the difeafe, we cannot
judge of what is, or is not, a proper
and effeCtual remedy. It is re-
markable, that, notwithftanding all
the feeming abfurdities of this

) doctrine,
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dorine, there is one circumftance
much in its favour; which is, that
it has been univerfally adopted in
all ages, as far as hiftory can carry
us back in our inquiries to the
earlieft times ; in which we find all
nations civilized and barbarous,
however differing in all other re-
ligious opinions, agreeing alone in
the expediency of appeafing their
offended Deities by facrifices, that
'is, by the vicarious fufferings of
men or other animals. This notion
could never have been derived from
reafon, becaufe it direttly contra-
di&s it; nor from ignorance, be-
caufe ignorance could never have
contrived {o unaccountable an ex-
pedient, nor have been uniform in

M 3 all
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all ages and countries in any opi-
nion whatfoever; nor frem the
artifice of kings or priefts, im or-
der to acquire dominion aver the
people, becaufe it feems not adapt-
ed to this end, and we find it im-
planted in the minds of the moft
remote favages at this day dif-
covered, who have neither kings ‘
or priefts artifice, or dominion
amongft them. It muft therefore
be derived from natural inftin&, or
fupernatural revelation, both which
are equally the operations of divine
power, If it is further urged, that
however true thefe doltrines may
be, yet it muft be inconfiftent with
the juftice and goodnefs of the
Creator, to require from his crea-

tures
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tures the belief of propofitions
which contradiét, ot are abdve the
reach of that reafon, which he has
thought proper to beftow upor
them. To this I anfwer, that ge-
nuine Chriftianity requir€s no fuck
belief : It has difcovered to us
marny important truths, with-which
we were before intirely wunac-
quainted, and amongft them' are
thefe, that three Beings are fome~
way united in-the divine efferice;
and that God- will* accept of the,
fuﬁ'ei'ings of Chrift as' an atone~
ment for the fins of mankind:
Thefe, confidered: as: declarations'
of falts only, neither contradi€t, or
are¢ above the-reach-of himan rea*
fon: The firft is' 2 propofition asi

M 4 plain,,
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plain, as that three equilateral lines
compofe one triangle; the other is
as intelligible, as that one man
fhould difcharge the debts of ano-
ther. In what manner this union
is formed, or why God accepts
thefe vicarious punifhments, or
to what purpofes they may be fub-
fervient, it informs us not, be-’
caufe no information could enable
us to comprehend thefe myfteries,
and therefore it does not require
that 'we fhould know cr believe
any thing about them. The truth
of thefe doétrines muft reft in-
tirely on the authority of thofe
who taught them; but then we
fhould reflett that thofe were the
fame perfons who taught us a

fyftem
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fyftem of religion more fublime,
and of ethics more perfe@, than
any which our faculties were ever
able to difcover, but which when
difcovered are exactly confonant to
our reafon, and that therefore we
fhould not haftily reje@ thofe in-
formations which they have vouch- -
fafed to give us, of which our
teafon is not a competent judge.
If an able mathematician proves to
us the truth of feveral propo-
fitions by demonftrations which
we underftand, we hefitate not on
his authority to affent to others,
the procefs .of whofe proofs we are
not able to follow: why therefore
fhould we refufe that credit to
Chrift and his Apoftles, which we

think



[ 10T
think reafondble to give to one
another ?

Many hdve objetted to the
whole fcheme of this revelation as.
partial, flaCtuating, indeterminate,
unjuft, and unwortliy of an ori-
nifcient and omnipotent auther,.
who cannot be fuppofed’ to have
favoured particular perfons, coun-

tries, and- times, with this diviné- -

comriunication, while others no-
Fefs meritorious have Been alto-
gether excluded from its benefits
nor to- have clianged and counter--
acted his own defigns; that is, to:
have formed mankind able and.
difpofed to render themfelves mi-
ferable by their own wickednefs;.
and- theh to have contrived fo

) firange
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firange an expedient to reffore
them to that happinefs, which they
need never have been permitted to
forfeit ; and this to be broughe
about by the unneceflary inter-
pofition of a mediator. To all
this I fhall only fay, that however
unaccountable this may appear to
us, who fee but as finall a part of
the Chriftian, as of the univerfak
plan of creation, they are both ir
regard to all thefe circumftances
exaltly analogous to each other.
In all the difpenfations of Provi-
dence, with which we are ac-
quainted, benefits are diftributed
in a fimilar manner; health and
ftrength, fenfe and fcience, wealth
and power, arc all beftowed on
n~
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individuals and communities in
. different degrees and at different
times. The whole ceconomy of
this world confifts of evils and
remedies; and thefe for the moft
part adminiftered by the inftru-
mentality of intermediate agents.
God has permitted us to plunge
ourfelves into poverty, diftrefs, and
mifery, by our own vices, and has
afforded us the advice, inftruc- '
tions, and examples of others, to
deter or extricate us from thefe
calamities. He has formed us fub-
je& to innumerable difeafes, and
he has beftowed on us a variety
of remedies. He has made us
liable to hunger, thirft, and na-
~kednefs, and he fupplies us with

food,
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food, drink, and cloathing, ufually
by the adminiftration of others.
He has created poifons, and he has
provided antidotes. He has ordain-
ed the winter’s cold to cure the
peftilential heats of the fummer,
and the fummer’s funthine to dry
up the inundations of the winter.
‘Why the conftitution of nature is
fo formed, why all the vifible dif-
penfations of Providence are fuch,
and why fuch is the Chriftian dif-
penfation alfo, we know not, nor
have faculties to comprehend. God
might certainly have made the
material world a fyftem of perfet
beauty - and regularity, without
evils, and without remedies; and
the Chriftian difpenfation a {cheme

only
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only of moral virtue produ&ive
of happinefs, without the inter-
vention of any atonement or me-
diation. He might have exempted
our bodies from all difeafes, and
our minds from all depravity, and
we fhould then have ftood in no
need of medicines to reftore us to
health, or expedients to reconcile
us to his favour. It feems indeed
to our ignorance, that this would
have been mcre confiftent with
. juftice and reafon ; but his infinite
wifdom has decided in another
manner, and formed the fyftems
both of Nature and Chriftianity on
other principles, and thefe fo ex-
altly fimilar, that we have caufe
to conclude that they both muit

proceed
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proceed from the fame fource of
-divine power and wifdom, however
inconfiftent with our reafon they
may appear. Reafon is undoubt-
€dly qur fureft guide in gll matters,
which lie within the parrow circle
of her intelligence : On the fubje
of revelation her province is only !
t0 examine iato its authority, and
when that is once proved, the has
no more to do, but to acquiefce
in its doérines, and therefore is
never {o ill employed, as when
the pretends to accommodate them
to her own ideas of reétitude and
truth. God, fays this felf-fufficient
teacher, is perfe@ly wife, juft, and
good; and what is the inference ?

That all his difpepfations muft be
: COoN~
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“conformable to our notions of
perfet wifdom, juftice, and good-
nefs : but it fhould firft .be proved,.
that man is as perfect, and as wife
as his Creator, or this confequence
will by no means follow; but ra-
ther the reverfe, that is, that the
difpenfations of a perfeét and all-
wife Being muft probably appear
unreafonable, and perhaps unjutt, to
a Being imperfet and ignorant;
and therefore their feeming im-
poflibility may be a. mark of their
truth, and in fome meafure juftify
that pious rant of a mad enthufiaft,
“ Credo, quia impofiibile.” Nor
is it the leaft furprifing, that we
are not able to underftand the
fpiritual difpenfations of the Al-

mighty,
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mighty, when his material works
are to us no lefs incomprehen-
fible, our reafon can afford us
no infight into thofe great pro-
perties of matter, gravitation, at-
traction, elafticity, and eleétricity,
nor even into the effence of mat-
ter itfelf: Can reafon teach us
how the fun’s luminous orb can
fill a circle, whofe diameter con-
tains many millions of miles, with
a conftant inundation of fucceflive
rays during thoufands of years,
without any perceivable diminu-
tion of that body, from whence
they are continua‘lly poured, ot
any augmentation of thefe bodies
on which: they fall, and by which
they are conftantly abforbed ? Can

N reafon’
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reafon tell us how thofe rays, darted
with a vciocity greater than that
of a cannon ball, can ftrike the
tendereft organs of the human
frame without infliGting any de-
gree of pain, or by what means
this percuffion only can convey
the forms of diftant objeés to an
immaterial mind ? or how any
union can be formed between ma-
terial and immaterial effences, or
“how the wounds of the body can
give pain to the foul, or the anxi-
ety of the foul can emaciate and
deftroy the body? That all thefe
things are fo,” we have vifible
and indifputable demontftration ;
but how they can be fo, is to us
- as incomprehenfible, as the moft
abftrufe
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abftrufe myfteries of Revelation can
poflibly be. In fhort, we fee fo fmall
a part of the great Whole, we know
o little of the relation, which the
prefent life bears to pre-exiftent
and future ftates; we can conceive
fo little of the nature of God, and
his attributes, or mode of exiftence ;
we can comprehend fo little of the
material, and fo much lefs of the
moral plan on which the univerfe
is conftituted, or on what principle
it proceeds, that, if a revelation
from fuch a Being, on fuch fub-
jects, was in every part familiar to
our underftandings, and confonant
to our reafon; we fhould have
great caufe to fufpet its divine
authority; and therefore, had this

N2 revelation
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revelation beenlefs incomprehen-
fible, it would certainly have been
more incredible.

But I fhall not enter further in-
to the confideration of thefe ab-
ftrufe and difficult fpeculations, be-
caufe the difcuffion of them would
render this fhort eflay too tedious
and laborious a tafk for the peru-
fal of them, for whom it was prin-
cipally intended; which are all
thofe bufy or idle perfons, whofe
time and thoughts are wholly en-
groffed by the purfuits of bufinefs,
or pleafure, ambition, or luxury,
who know nothing of this religion,
except what they have accidentally
picked up by defultory converfa-
tion or fuperficial reading, and

| have
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have thence determined with them-
felves, that a pretended revelation
founded on fo ftrange and im-
probable a ftory, fo contradiGory
to reafon, fo adverfe to the world
and all its occupations, fo incre-
dible in its doétrines, and in its
precepts fo impralticable, can be
nothing more than the impofition
of prieftcraft upon ignorant and
illiterate ages, and artfully con-
tinued as an engine well-adapted
to awe and govern the fuperfti-
tious vulgar. To talk ta fuch about
the Chriftian religion, is to con-
verfe with the deaf concerning mu-
fic, or with the blind on the
beauties of painting: They want
all ideas relative to the fubjeét,

N 3 and
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and therefore can never be made
to comprehend it: to enable them
to do this, their minds muft be
formed for thefe conceptions by
contemplation, retirement, and ab-
ftraion from bufinefs and diffi-
pation, by ill-health, -difappeint-
rments, and diftreffes; and poflibly
by divine ‘interpofition, or by en-
thufiafm, which is ufually mif-
taken for it. Without fome of thefe
preparatory aids, together with a
competent degree of learning and
application, it is impoffible that
they can think or know, under-
ftand or believe, any thing about
it. If they profefs to believe, they
deceive othets; if they fancy that
they believe, they deccive them-
' felves.
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felves. Iam ready to acknowledge,
that thefe gentlemen, as far as their
information reaches, are perfeétly
in the right; and if they are en-
dued with good underftandings,
which have been intirely devoted
to the bufinefs or amufements of
the world, they can pafs no other
judgment, and muft revolt from
the hiftory and doltrines of this
religion. ¢ The preaching Chrift
“ crucified was to the Jews a
“ ftumbling-block, and to the
“ Greeks foolithnefs *; and fo jt
muft appear to all, who, like them,
judge from eftablithed prejudi-
ces, falle learning, and fuperficial
knowledge; for thofe who are

# 5 Cor. i. 26, .
N 4 quite
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quite -unable to follow the chain
of its prophecy, to fee the beauty
and juftnefs of its moral precepts,.
and to enter into the wonders of
its difpenfations, can form no-
other idea of this. revelation, but
that of a confufed rhapfody of fic-
tions and abfurdities.

If it is alked, Was Chriftianity
then intended only for learned di-
vines and profound philofophers ?
Ianfwer, No: it was at firft preach-
ed by the illiterate, and received
by the ignorant; and to fuch are
the pradtical, which are the moft
neceflary parts of it fufficiently
intelligible: but the proofs of its
authority undoubtedly are not, be-.
caufe thefe muft be chiefly drawn

' . from
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from other parts, of a fpeculative
nature, opening to our inquiries
inexhauftible difcoveries concern-
ing the nature, attributes, and
difpenfations of God, which can-
not be underftood without fome
learning and much attention. From
thefe the generality of mankind
muft neceflarily be excluded, and
muft therefore truft to others for
the grounds of their belief, if they
believe at all. And hence perhaps
it is, that faith, or eafinefs of be-
lief, is fo frequently and fo
ftrongly recommended in the gof-
pel; becaufe if men require proofs,
of which they themfelves are in-
capable, and thofe who have no

knowledge on this important fub-
Jett
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je& will not place fome confidence
in thofe who have; the illiterate
and unattentive muft ever continue
in a ftate of unbelief : but then all
fuch thould remember, that in all
fciences, even 1n mathematics
themfelves, there are many pro-
pofitions, which on a curfory view
appear to the moft acute under-
ftandings wuninftruéted in that
fcience, to be impofiible to be
true, which yet on a clofer exami-
nation are found to be truths
capable of the ftritteft demonftra-
tion; and that therefore in difqui-
fitions on which we cannot deter-
mine without much learned in-
veftigation, reafon uninformed is
by no means to be depended on;

and
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and from hence they ought furely
to conclude, that it may be at leaft
as poflible for them to be miftaken
in difbelieving this revelation, who
know nothing of the matter, as
for thofe great mafters of reafon
and erudition Grotius, Bacon,
Newton, Boyle, Locke, Addifon,
and Lyttelton, to be deceived in
their belief : a belief, to which
they firmly adhered after the moft
diligent and learned refearches into
the authenticity of its records, the
completion of 'the prophecies, the
fublimity of 1its dotrines, the
purity of its precepts, and the ar-
guments of its adverfaries; a be-
lief, which they have teflified to
the world by their writings, with-

out
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out any other motive, than their
regard for truth and the benefit of
mankind. Should the few fore-
going pages add but one mite to
the treafures with which thefe
learned writers have enriched the
world; if they fhould be fo fortu-
nate as to perfuade any of thefe
minute philofophers to place fome
-confidence in thefe great opinions,
and to diftruft their own; if they
fhould be able to convince them,
that notwithftanding all unfavour-
able appearances, Chriftianity may
not be altogether artifice and error;
if they fhould prevail on them
to examine it with fome attention,
er, if that is too much trouble, not
to reject it without any examina-

tion
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tion at all; the purpofe of this
little work will be fufficiently an-
fwered. Had the arguments herein
ufed, and the new hints here flung
out, been more largely difcufled,
it might eafily have been extended
to a more confiderable bulk; but
then the bufy would not have had
leifure, nor the idle inclination to
have read it. Should it ever have-
the honour to be admitted into
fuch good company, they will im-.
mediately, I know, determine, that
it muft be the work of fome en-
thufiaft or methodift, fome beg-
gar, or fome madman. I fhall
therefore beg leave to affure them,
that the author is very far removed
from all thefe charatters : that
he



[ 190 ]

he once perhaps believed as
little as themfelves; but having
fome leifure and more curiofity,
he employed them both in re-
folving a queftion which feemed
to him of fome importance,—
Whether Chriftianity was really an
impofture founded on an abfurd,
incredible, and obfolete fable, as
many fuppofe it? Or whether it is,
what it pretends to be, a revela-
tion communicated to mankind by
the interpofition of fupernatural
power?! On a candid enquiry, he
foon found, that the firft was an
abfolute impoffibility, and that its
pretenfions to the latter were
founded on the moft folid grounds:
In the further purfuit of his exami-

9’ nation,



[191]

hation, he perceived, at every ftep,
new lights arifing, and fome of the
brighteft from parts of it the moft
obfcure, but produétive of the
cleareft proofs, becaufe equally
beyond the power of human arti-
fice to invent, and human reafon to
difcover. Thefe arguments, which
have convinced him of the divine
origin of this religion, he has here
put together in as clear and con-
cife a manner as he was able,
thinking they might have the fame
effe® upon others, and being of
opinion, that if there were a few
more true Chriftians in the world,
it would be beneficial to them-
felves, and by no means detri-
mental to the public.

FINTIS
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